APPENDIX

I

On the Date at which the Bhagavad Gita was probably written,
and on the Theory that it was written under an Influence
derived from a Knowledge of Christian Doctrines.

IN German translation of the poem by Dr. Lorinser, published
at Breslau in 1869, it is maintained that the author of the
Bhagavad Gita must have been acquainted with the doctrines
of the Christian faith, and that an influence was superimposed
on his Brahmanic training from this source. The evidence
brought forward in support of this theory is chiefly an assumed
or real resemblance of some passages in the poem to correspond-
Ing passages in the Churistian sacred books. On the other
hand, K. T. Telang, a Hindu advocate of Bombay, has pre-
fixed a long dissertation on this subject to an English transla-
tion of the work, in which he controverts Lorinser’s theory,
and claims an antiquity for the Bhagavad Gita extending so
far back as the fourth century B.C., or even to an earlier date.
If this could be proved, then Dr. Lorinser’s theory is at once
destroyed. Each of these writers has approached the subject
under the influence of an evident bias, and each is disposed to
attach more weight to his arguments or illustrations than they
are able to bear.

It must be admitted, I think, that Lorinser finds resemblances
in passages that have little in common, or may be explained as
representing thoughts or expressions that may be found in anv
cultured race; but K. T. Telang gains nothing in support of
his theory by assuming that the Bhaguri Tika, alluded to in
Patanjali’s Mahabhashya, was very probably a commentarv on
a work of Brihaspati, who is assumed to be the founder of the
Lokayatika sect, probably referred to in chap. xvi., and that
Patanjali’s date may be taken to be prior to the beginning of
the first century B.C. He admite that the argument is based.
“in very great measure, not on ascertained facts, but on mere
presumptions.” From the absence of historical data in Hindu
literature generally, we cannot determine with certainty when
Brihaspati or Patanjali lived. Of the age of the former we
have, T believe, no certain knowledge ;: for the latter. we can
determine the limits, with high probability, within which his
date may be fixed. Ram Krishna Bhandarkar says that *he
probably wrote the third chapter of his Bhashya (Commentary
on Panini’s Grammar) between 144 and 142 B.c.” Weber. how-
evre, assigns 25 A.C. as his probable date. It may be assumed.
then, that he flourished some time between these dates: and
when it is considered that the Yoga system attributed to him
had been existent long enough to fall into a corrupt state on
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the part of some of its disciples,’ and to become the basis of
the new eclectic system maintained in the Bhagavad Gita, it is
evident that the latter work must have been composed at a much
later time, probably some centuries later, than the date of
Patanjali. We may compare this modification of the Yoga
doctrines with the Neo-Platonism of the Alexandrian school,
which arose fully four centuries after the great master had
charmed the Athenians by his eloquent discourse. It would
not be safe to assume that the course of thought was more
rapid among the Hindus fifteen hundred years ago than among
the more lively and enterprising Greeks. This adaptation of
the Yoga doctrines into a new system is a valid argument in
favour of the opinion of Weber and Lassen, that the Bhagavad
Gita was not written before the third century A.C.

K. T. Telang is not more successful in arguing that it was
written before the time of Buddha because no mention is made
in it of Buddha or his doctrines. Its purpose is to establish a
school of philosophic religion, and for this end it modifies the
teaching of the Sankhya and Yoga systems, forming, with an
infusion of a Vedantist element, a new system, in which
Buddhism could find no place. Nor was it necessarily so
opposed to the doctrines of Buddha that an attack on the latter
would seem unavoidable. It does, however, attack and denounce
a certain class of men who reviled every form of religion—the
Pyrrhonists of India, who denied the existence of any certain
truth, and devoted themselves exclusively to the enjoyments of
the present life. These men may not then have formed a dis-
tinct school, with teachers and an organisation such as we find
at a later period, bearing the name of the Lokayatikas? or World-
lings, but they were numerous enough to attract attention and
rebuke. It is‘certain that thére was some free-thinking in India
about the Vedas at an early period; but a school of free-
thinkers, openly avowing such atheistic and materialist doctrines
ac those of Brihaspati and the denounced class in the Bhagavad
Gita, does not appear until a comparatively late date. This
class is described in the Vishnu Purana, but this work is cer-
tainly later than the sixth century Ac.:—“In a very short
time these Asuras (demoniac men, as in the Bhagavad Gita),
deluded by the deceiver, abandoned the entire system founded
on he ordinances of the triple Veda. Some reviled the Vedas,
others the gods, others the ceremonial of sacrifice, and others
the Brahmans. This (they said) is a doctrine that will not
bear discussion. (To say that) oblations of butter consumed

1 It is even said in the Bhagavad Gita (iv. 2) that the Yoga
system (the meditative devotional system of Patanjali) had been
“lost through length of time.” It was probably revived in its
proper form by the author of this book. ,

2 From Sanskrit loka, the present world, because they denied
or ignored any other. :
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in the fire produce any future reward is the assertion of a
child ” (iii. 18). , :

It will seem strange to an impartial reader of the Bhagavad
Gita that K. T. Telang can say “that the way in which the
Vedas are spoken of in more than one passage of the Gita
shows that the composition of the work must be referred to a
time when no attack had. as yet been made on their authority ”
(E. vi), or that it is. “the work of one who was himself
thoroughly orthodox” (id.). The Vedas are not absolutely
rejected by the author of the Gita. They may have many uses
for a prudent Brahman (chap. ii. 46), but the perfect Yogin or
devotee rises above all ritual worship by the practice of con-
stant meditation (iv. 37). Works, i.e., religious acts, may have
some use ac a means to attain to yoga, but when attained, the
scul needs only repose (c. vi. 3). The Vedas are even sneered.
at as * flowery speech,” which the ignorant, who are charmed
by them, were wont to repeat, thinking 'in their ignorance that
there is nothing but this (ii. 42). They are compared to the

sacred fig-tree, “ whose leaves are sacred (Vedic) hymns: he

wio kpows it knows the Veda.” This fig-tree must be cut
down by the strong axe of indifference, i.e., by the soul becom-
ing indifferent to all outward things by inward devotion (xv. 1,
3). Devotion (yoga) is the true lustral water: he who is perfect

in devotion finds spiritual knowledge in himself, and having

obtained it, he enters into supreme repose (in nirvana) without
delay. The Yogin (devotee) o’erpasses the holy reward pro-
mised in the Vedas in sacrifices, in austerities, and in almsgiv-
ing, and attains the highest primeval seat (Brahma) (c. viii. 28).
If this is the language of one who is thoroughly orthodox, then
Westein - scholars must give up the ideas they have formerly
held about Hindu orthodoxy. It seems that a man may be a
true Vedantist though he mocks the Vedas and would set them
aside, or at least make them inferior to his own system in the

obtaining of final deliverance. It might be said with equal.

truth that a man was an orthodox Christian who admitted
that the Bible contained some good moral precepts, but who
sneered at it as a whole, and wished it to be set aside for a
system of pure thought, such as that of Mons. Comte or Herbert
Spencer. Sankara, who is held to be a high authority on
Hindu orthodoxy, differs in opinion from K. T. Telang. In
his commentary on the Brahma-sutras (ii. 1. 1.), he speaks of
the systems of Kapila and others. He lays down as a certain
principle that the authority of the Vedas is supreme, and that
therefore “ it forms no objection to a doctrine that it sets aside
a Smriti (a “traditional doctrine) on a point which is contrary
to the Veda” (Muir, S. T. iii. 185-190). THe author of the
‘Bhagavad Gita and Sankara are here opposed to each other,
for the former did not admit such an authority as vested in
the Vedas, and he set his own system far above the Vedic
ritual in gaining for its devotee the final blessing of nirvana.
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If this writer has failed—and I think he has fai i
—in his attempt to establish so early a date as tlf:dfidur:gﬂggxll):
tury B.C. for the Bhagavad Gita, he has been more successful
In meeting the argument which Lorinser has advanced in sup-
port of his theory. The theory may be true, but the evidence
which has been brought forward in its support is not sufficient
His argument is, that an examination of parallel passages ixi
the Bhagavad Gita and the New Testament shows that the
former was written by one who had a knowledge of Christian
doctnn_es, and must have been written therefore some consider-
able time after the beginning of the Christian era. Lorinser
has arranged the passages which he quotes in three divisions :
(1) Those which vary in expression but agree in meaning ;
(2) Those In which a characteristic expression of the New
Tes_tament is .found but with a different sense ; (3) Those in
which expression and ,meani.ng agree. It must be admitted
}pat the passages compared in parts (1) and (2) do not estab.
ish Lorinser’s proposition. There is no necessary, or even
probable, borrowing from St. Paul’s words; “ The fire shall tr

every man's work of what sort it is; .. . if any man’s bg
burned, he s‘l‘lall suffer loss” (1 Cor. iii. 13, 15), in the words
of Krishna, “ As a fire, when kindled, burns fuel into ashes, so
the fire of knowledge burns work into  ashes.” The éxp'res-
tslll%tlllsg l?tre sgch as would tl1113,tu1'ally arise from the conditions of

and purpose in the sever i i
orontt:hWith tthu;p?)ther. ‘ al writers without any contact
n the third class there are some passages which

favour Dr. Lorinser’s theory, but the g?nila%ity is not ssiﬁll ;(s)
to compel an absolute assent to the inference of a Christian
origin' for the Hindu ideas. They are mainly these:—
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am exceeding ear to t . ; j

1o me i T y he wise men; he also is dear

(ixl.r % thg ‘way,vsuppar‘ter, lord, witnes.f, abode, refuge, friend
I never depart from him (the true Yogin), he never departs

- from me (vi. 30).

They who worship me with true ; ;
meBand ; ":I”’I‘Bm .(f:i o, ue devotion (bhaktya) qre in
Be assured that he who worships me perishes not (ix. 31
1 am the beginning and the middle and the end of( e-xiste)r.zt

L things (x. 20).

I will deliver thee from all sin: do not eri
, ver -thee : grieve (xviii. 66).
He who knows me as unborn and without begin,ning,(s)the,

mighty Lord of the world, he among mortals is undeluded, he

is' delivered from all sins (x. 3).

- What sacrifice, .almsgiving, or austerity is done wi P
is evil asat) (oo, 28). ity s done withe u yaith -

That man obtams the perfect state who honqurs"";%l;izﬁ his proper

&
He
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work him from whom all things have issued, and by whom this
All was spread out (xviii. 46).
NEw TESTAMENT

He that loveth me shall be loved of my Father, and 1 will love
him (John xiv. 21). : )

1 ¢§m the way, )he truth, and the life (John xiv. 6). 1 am
the first and the last (Rev. i. 17). .

He dwelleth in me and I in him (John vi. 57).

[ in them and thou in me, that they may be made perfect
in one (John xvii. 23). :

" Itfye t}(xat believeth 12n me shall never perish, but shall have
nal life (John iii. 3). ]
etelr alm fAl(pha and Omega, the beginning and the ending

(Rev. i. 8). .

Son, be of good cheer; thy sins be forgiven thee (Matt. ix. 2).

This is the life eternal, that they might know thee, the only
true God, and Jesus Christ, whom thou hast (John xvii. 3).

Whatsoever is not of faith is sin (Rom. xiv. 23). :

W hatsoever therefore ye eat or drink, or whatsoever ye do,
do all to the glory of God (I Cor. x. 31).

These coincidences of thought and expression, though not
decisive of the question, naturally draw attention to the sub-
ject. They will be estimated differently by different minds,
according to their knowledge of Hindu literature and the modes
of thought and expression used by other writers on religious
subjects, whether within or without the Christian pale. The
* author was a Brahman, and he retained a degree of respect,
or rather of toleration, for the Vedic doctrines and ritual, but
he subordinates them entirely to the duty and happiness of
pious meditation. They were of no efficacy to the perfect
Yogin. In man’s highest state, even n this world, they are left
behind as inferior things. It is not necessary to discuss the
question “whether there was a translation of the"Ne_w Testa-
ment into the native language or languages of India before the
third century A.C. Assuming, for the present, that the Chris-

tian doctrine was preached there and Christian communities

: at time, some knowledge of both would spread
f:l):nncx’l:g, gif?;:stt,h the cultured classes, and insensibly mould the
existing form of Hindu thought. This has been the result in
our own time. Many Hindus, especially of the educated class,
have heard of the Christian faith ; and _though some have never
read the New Testament or any Christian book, yet the know-
ledge of Christianity which has been obtained from other
sources has premeated the whole of this class, and has affected
the whole atmosphere of Hindu thought on religious subjects.
It may be certainly affirmed that if any one, after reading the
Puranas or other popular religious books of the Hindus, should
then turn for the first time to the study of the Bhagavad Gita,
he must be conscious of having come to a new country where
nearly everything is changed. The thoughts, the sentiments,
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and the methods of expression have another stamp. He feels
that he has come to a higher region, where the air is much
more pure and invigorating, and where the™ prospect has a
wider range. He has come from a system_which gives honour
to gods who are stained by cruelty and lust to a spiritual
system which recognises only one God, who if not set forth
in such terms as a Christian would utter, is yet a spiritual
being, the source and maintainer of all life, and is to be
worshipped with a purely spiritual worhsip. How did he rise
to this higher state? Certainly not by the common Hindu
teaching or practice, nor yet from the Yoga-sutras, for in the
forms of thought or éxpression in which he seems to come
near to the Christian system he has not drawn from this source.
Muir, who is opposed to Lorinser’s theory, remarks that we
meet in the Rig-Veda with “a variety of expressions in which
the worshipper’s trust in, and regard for, the god Indra are
indicated: his friendship and guidance are said to be sweet:
he is spohken of as a father and the most fatherly of fathers, and
as being both a father and a mother: he is the helper of the
poor, and has a love for mortals.” But Indra is not represented as
the only God or as a spiritual Essence. Earthly blessings, such as
abundant harvests, children, or victory over foes, are sought
for by prayer and sacrifice; but Indra himself is not sought
for as the chief god, nor do his worshippers appgach him
in a spiritual communion or fellowship. The natural course
of all systems of idolatary has been to a lower state. In India
the popular worship has descended even to the foul worship
of Kali, the wife of the god Siva, who is represented as “ having
a black skin, a hideous countenance dripping with blood,
encircled with snakes, hung round with skulls and human
heads, and in all respects resembling a fury rather than a
goddess.” Thuggism or organised murder was the natural result
of such a form of religion. But the author of the Bhagavad
Gita rose above any form of the Hindu mythology of which.
we have any knowledge, and if this higher state was not due
to some contact with a more spiritual system of belief, he
must be regarded as one of those who by virtue of a higher
nature have risen far above their contemporaries in the con-
ception of spiritual truths. We cannot at present attain to
absolute certainly on this subject, but the weight of probability
lies, I think, on the supposition that he was affected, thouvgh
imperfectly and obscurely, by the influence of a purer system
than that which then prevailed in his native gountry.

As this evidence is not decisive, we may again to the
work itself to see if it contains other indications of the time
when it was written. There are some indications of this kind,
and these are: (1) The Krishna cult; (2) The similarity of
its mythological forms with those of the Puranas; and (3) The
style or language of the poem. i

The evidence in favour of the late date of the Krishna cult,
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in its full development, has been accepted by all European
scholars as decisive, though Thomson affirmed too much in
saying that “ Krishna cannot be said to belong to the Epic age,
but almost exclusively to the Puranic.” K. T. Telang very
justly objects to the question being decided by mere autho-
rity, though it may be as high as that of Professors Weber or
Lassen. The opinions of Hindu scholars on questions of their
own literature are worthy of a careful attention, but they too
need to be reminded that the question is one of fact. When
we are told by K. T. Telang, as a. proof of the early date of
the Krishna cult, that Kalidasa speaks of “ Vishnu in the form
of a cowherd ” (i.e, Krishna), he is attempting to prove igno-
tum per ignotius. We do not know at what time Kalidasa
lived. He was one of the “nine gems” of the court of King
Vikramaditya at Ujjayini. The late Professor Wilson sup-
posed that this was the king of that name whose era begins
in the year 57 B.c.,, but Dr. Bhau Daji has attempted to prove
that the king referred to was Harsha Vikramaditya, who lived
in the middle of the sixth century A.c. This, I think, is the
more probable opinion, but it has not been fully proved. K.
T. Telang would assign his Period to “two or three centuries
before the sixth century A.c.” Even if this earlier date could
be proved, the rejection of such a date for the Gita as the
fourth century B.c. would follow at once; for it may be
affirmed, from the mythological forms and the language of
Kalidasa’s finest work, the Sakuntala, that the time between
this work and the Gita cannot have been great. It has been
urged in favour of the early development of the Krishna wor-
ship that he appears as a god in other parts of the Maah-
bharata ; but certainly not as the Supreme Being, for he offers
worship to Mahadeva (Siva) as the Supreme God. In the
book called “Drona-parvan,” Krishna and Arjuna recite a
hymn in honour of Mahadeva as *the soul of all things, the
creator of all, and the pervader of all.” It is also said in the
same book that “the righteous Vasudeva (Krishna), together
with the son of Pritha (Arjuna), bowed his head to the ground,
beholding him, the source of the worlds, .. . the Supreme
Brahma.” It is added that “ Krishna reverenced him (Brabhma)
with . voice, heart (manas), mind (buddhi), and action.”® But
his rank as a deity of any degree was not accepted by all. In
the Sabha-parvan, Sisupala denies his right to such a claim,

* Muir iv. 185. The word is vavande from vand, (1) fto bow
down in worship, and (2) to praise, to celebrate. In another
part of the Mahabharata (tiie Santi-parvan) the worship of
Mahadeva is explained us being offered only as an example to
others, and that really ‘it was offered to himself, Mahadeva being
one of his manifestations (Muir\iv. 185 n.); but this must have
been a late interpolation. In this great epic Krishna appears
mainly as a deified hero. ‘ :
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charging him as a transgressor of -the sacred law (smriti), say-
ing that he was inferior, for this and other reasonms, to other
chiefs present, and that he was not even a king, his father,
Vasudeva, being still alive.! Bhishma then defends the claim
of Krishna to this honour, but Sisupala evidently represents
the judgment of some contemporaneous class on the subject.
The Vaishnavas promoted his claim, but it was affirmed by
many that he was only a man ; for in the Bhishma-parvan it
is said, “Whoever says that he (Krishna) was a mere man is
of dull intellect (manda-dhih).”®> 1f in some few passages he
is represented as being the origin of all things, these are so
contrary to the general tone of the poem on this subject, that,
with Muir, we are compelled to assume that they are late
interpolations.® It is not until we come to the Puranas that he
appears as the Supreme Deity beyond all doubt or cavil, and
the earliest of these books, the Vayu Purana, has, by general
consent, no higher antiquity than the sixth century A.c.

In the Bhagavata Purana, which is devoted to the honour of
Bhagavat (Krishna), it is said: “ When a man hears this (work),
devotion to Krishna the Supreme Purusha (Spirit) is produced,
destroying grief, delusion, and fear.” In the Bhagavad Gita he
is called the Supreme Brahma (param Brahma), and the Rishis
name him Eternal Spirit (purusham saswatam) (x. 12). The
devotion offered to Krishna is also denoted by the same word,
bhakti, in both. This word is also found in the Nalopakhyanam.
or story of Nala, but the Krishna division of the Vaishnavas
gave to it a deeper meaning. With them it denoted an implicit
faith, with incessant devotion and love. The Chaitanyas, who
worship Krishna as the Paramatman (Supreme Spirit),” assign
to it five degrees: (1) Sarfa, repose or quietism; (2) Dasya.
service ; (3) Sakhya, personal regard or friendship ; (4) Batsalya,
tender affection, as of a parent for children ; and (5) Madhurya,
passionate attachment.

In the Brahma Purana, also, Krishna is declared to be the
Supreme Spirit (paramatman), and to be the source of all
things, as in the Gita. He gave origin to a female form, his
sakti or energy, endowed with the three gunas (the elements
of Prakriti or Nature), which form the whole material crea-
tion. In the Gita, Prakriti is the lower nature of the Supreme
Being (Krishna), and this he sends forth in the creation of
gods and men. Hence he is called both the father and mother
of the world (ix. 17), and the origin of all things (xiv. 3).°

The same subject is discussed in the Patala section of the
Padma Purana and the sixth part of the Vishnu Purana. In

* Muir 206. ‘ '

- S 1Ibid. 236.

& Ibid. 208. n.

? Wilson's Reil. Sects of the Hindus, p. 100.

 Ibid. p. 76.

8
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fact, it is impossible to read the Bhagavad Gita and the
Puranas without feeling that we are treading upon the same
ground. The Krishna cult was probably developed in its
highest form before the earliest of the Puranas was written,
but it would be unreasonable to suppose that it had existed
as a popular worship more than two or three centuries beforc
it entered into the literature of the country.

We are also brought near to the Puranic age as the date of
the Bhagavad Gita by the fact that all the mythological signs
and attendants of the gods are found in it. They are referred
to only as instances of the glory of the one Supreme Being,
but they existed at the time as parts of the fully developed
mythological system. The horse Uchchaih-sravas, the white
horse of Indra, produced at the churning qf the ocean, when
gods and Daityas whirled the serpent Vasuki round the moun-
tain Mandara in the sea of milk, and the amrita (the nectar
of immortality) was won; the Makara, the monster fish on
which Varuna rides upon the ocean, and which Kama, the
Hindu Cupid, bears on its banner; Airavata, the elephant on
which Indra rides, and which guards the eastern quarter of the
sky ; Vainateya, the bird which carries the god Vishnu formerly
called Garuda, but named, according to the Puranas, from his
mother, Vinata, a daughter of Daksha,—all are recorded and
must have been well known among all classes. Varuna, who
in the story of Nala is the god of the sea, is only the chief of
aquatic animals in the C'ta (x. 29).° ‘

"The worship of Bhutas, too, was then common. These are
malignant spirits which haunt churchyards and eat human
flesh. They are described in the Vishnu Purana, and are said
to have been cieated when Brahma was angry. In the Vayu
Purana it is said that their mother was Krodha (Anger).

The preference is given to the Sama-Veda over the others,
not because it is the most important, but from its use by the
priests in chanting at the sacrificial rites (x. 22). The preference
* given to the Sama-Veda is not an absolute indication of time.
‘but it shows that the chanting of hymns on the occasion of a
sacrifice by Brahmans was fully established when the Gita was
written. In Manu the Sama-Veda is said to have the pitris
“(ancestral manes) for its object, and therefore “its sound is
impure ;” but the commentator, Kulluka, states that the Sama-
Veda was not really impure ; it only seems to be s0.!® The
‘time when Kulluka lived is not known, but it may be assumed
to be' some centuries after the beginning of the Christian era.

The argument may be extended to the words used in the
Gita. Kalpa. in the sense of a definite number of ages, is a

® In the Atharva-Veda Varuna is addressed as “ Lord of all,
both of heavcn and earth,” and from him the forgiveness of
sins is prayed for. (Muller's Sanskrit Lit., pp. 534, 541.)

¥ Muir S. T., iii. 26
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Puranic word. It is not found in any of the Brahmanas.
Manwantara, as Manu-period ; Dwandwa, as a pair of oppo-
sites ; Bhasha, as a mark or sign (used in this sense in the
Bhag. Purana); Yoga and Vibhuti, as denoting supernatural
power ; and Maya, in the sense of an illusive external world,
all belong to a late period.

The question of date cannot be settled with absolute cer-
tainty, but all the €vidence we have points to a time not earlier
than the third century A.C.

If we may assume this as the proximate date of the Bhagavad
Gita, the question arises whether we have evidence of the
Christian faith having been preached in India before that time.
In answer to this question we may note: (1.) That the inter-
course between India and the principal citics of Africa and
Europe, even Oefore the beginning of the Christian era, was
very great; and (2.) That we have direct evidence of the
preaching of the Christian faith there before the third
century A.C. o .

(1) From the time of Alexander’s conquest of the North of
India there was a constant intercourse between Greeks and
Hindus. Even in the time of Chandragupta gold coins were
struck, according to Prinsep, which were undoubtedly in weight
and design of Grecian origin.!* At a later period, coins of
Hindu kings have been found with Greek inscriptions on one.
side and Sanskrit on the other. It was quite possible, there-
fore, for Panini, who mentions the Yavanani (lipi) (the Greek
writing), to be familiar at least with the Greek alphabet.'?

Such was the fame of Augustus, and so well known was
the route to Europe, that he received at Samos an embassy
from India, to which Horace seems to refer' with national
pride. Florus states that the ambassadors brought as presents
clephants, pearls, and precious stones. There was a second
cmbassy from India sent to the Emperor Claudius, of which
Pliny gives an account. He received from the ambassadors,
who were four in number, the information -about Ceylon which
he has embodied in his “Natural Histery.”'* Two other
embassies from Hindu princes to Rome were sent before the
third century A.c—one to Trajan (107 A.c.) and another to
Antoninus Pius. They continued as late as the time of
Justinian (530 aA.c.) - ,

But apart from this occasional intercourse, a constant trade
was carried on between Alexandria and Western India.!* There

* Max Muller's Sanskrit Lit., p. 245 n:

12 Ibid. p. 520. '

1% Bk. iv. 14 ; bk. i. 12.

'Y Nat. Hist., vi. 24.

15“We are assured on undisputed authority that the Romans
remitted annually to India a sum equivalent to £400,000 to
pay for their investments, and that in the reign of the Ptole-



