' READING THE TWELFTH

.. ARJUNA spoke

Of those who, ever devoutly worshipping, do thee service,'
and those who serve the Imperishable and the Umanifested,
which of these (classes) is best acquainted with Yoga ?
. THE HoLy ONE spoke ‘
They who have stayed their hearts on Me, and do Me service
with a constant devotion, being endowed with perfect faith,
these I deem to be the most devout .(yuktatamas). !

But they who serve the Imperishable, Unseen, Unmanifested
One, All-pérvading and Incomprehensible, who dwelleth on
high (@), the Immutable and Bternal ; .

Who, subduing all the senses, are equal-minded to all around
and rejoice in the good of all,sthese attain to Me.

The trouble of those whose minds are fixed on the Unmanifested
is the greater, beacuse the unseen path® is hard to be gained
by those who are embodied (b);.

But they who renounce all works in Me, whose chief object
I am, who, meditating on Me, serve with an exclusive devotion ;

These I raise from the ocean of this mortal world without
delay, O son of Pritha! their minds being stayed on Me.

Fix thy heart (manas) on Me alone; let thy mind (buddhi)
be stayed on Me; then hereafter thou shalt dwell in Me on
high: of that there is no doubt.

But if thou art not able to fix thy thoughts constantly on
Me, then by frequent devotion seek to gain Me, O subduer of
wealth! '

10

If thou art not equal to frequency (of ‘devotion), be thou intent
on doing works for Me (c) ; if thou doest works for Me alone,
‘thou shalt attain the perfect state. '

If this also thou art not able to do, then, having found refuge
with Me in devotion, renounce thus the fruit of works with
soul subdued ; I

For know!>dge is better than diligence, meditation is better

! Those who worship Brahma, manifésted sin_some material
form, as Krishna, or those who worship him_in his higher spiri-

tual nature. In the first form he is vyakta, manifested ; in the

other, avyakta, unmanifested.” The spiritual ‘worship is the
higher, but it is too difficult for the mass of ‘mankind. Sridhara
glosses the word ** Imperishable” by Brahma. A

3 The“way to the Invisible or Unmanifested Brahma. - Telang

translates gati (way) by “goal” It somgtimes means place or

" seat. Sridhara’s “gloss is nishtha, place or condition, '
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than knowledge, and renouncing of the fruit of wo
meditation ; to renunciation peace is very nigh (d). rhs than
He who hates no single being, is friendly and compassionate,
gaet?enftr?m self-regard and vanity, the same in good and evil,
Conténtcd. ever devout, subdued in soul, ﬁrﬁn in purpose
:ixelc\lJ on Me in heart and mind, and who worships Mc,pis dear
o Me.
15

He whom t!le world troubles not, and who troubles not the
world, who is free from the emotions of joy, wrath, and fear, is

~ dear to Me.

The man who is guileless (¢), pure, upright, unconcerned, free
from distress of mind, who renounces every enterprise (f) and
worships Me, is dear to Me. ' :

He who hag.neither delight nor aversion, who neither mourns
nor desires, who renounces good and evil fortune, and worships
Me, is dear to Me. :

He who is the same to friend and foe, and also in honour
and dishonour, who is the same in cold and heat, pleasure and
pain, who is wholly free from attachment; ' - o

To wbom praise and blame are equal, who is silent, content
with every fortune, home-renouncing,® steadfast in mind, and
worships Me, that man is dear to Me.

20

But they who sit at (the banquet gfj that sacred nectar (g),
which has been described before, endowed with faith, making

- Me their highest aim and worshipping -(Me), these are the most

dear to Me:*

Thus the Bhagavad Gita, Reading the Twelfth, .whose
_title is “The Devotion of Worship.” _

3 Abandoning home to devote himself to the life of a recluse.
This is enjoined in Manu, especially in old age. * Departing
Jrom his house. ... keeping silence, not regarding the objects
of desire that are brought into contact with him, let the muni
live-as an ascetic” (vi. 41). Minute directions are given for his
future conduct (43-82). . P

¢ The amrita or rectar of the gods is mentioned by Arjuna
(c. x. 18). Thomson thinks there is a reference to a knowledge
of Brahma in his various manifestations. The reference seems
to be rather to those more spiritual worshippers who were in-
tent, by meditation, upon the Supreme as-a.pure spirit. See dist.
2-5 in this chapter. ‘ : ‘



READING THE THIRTEENTH!

THE HoLy ONE spoke

These (@) bodies, O son of Kunti! are called kshetra (matter)
(). ‘that which knows it is called by the wise kshetrajna
(matter-knowing = Soul). ' :

anw that I am the soul (kshetrajna) in all forms of matter,
O son of Bharata! This knowledge of soul and matter I deem
to be knowledge (indeed). v

What this matter is, what its qualities, what are its changes
and whence it comes, and what that is (soul) and what its great-
ness (c), hear now briefly from Me. .

All this has been sung separately,? in many ways by Rishis,
in various songs (d), and.in well-thought-out verses of Brahma-
sutras (e), that treat of the causes (of things). '

5

The gross elements, egoism, intellect, and also the unmanifested

(Prakriti or Nature), the ten senses, the one (organ, the manas),
and the five objects (or domains) of sense: o
Desire, hatred, pleasure, pain, collective form (organised body),

thought, resolve® these are briefly described as matter in its .

modified forms. . : .
Modesty, sincerity, innocemce, patience, uprightness, service
done to a preceptor, purity, constancy, self-control ;
Absence of desire for things of sense and of vanity, percep-
tion of the evil of birth, death, old age, sickness, and pain;

Freedom from attachment, absence of affection for son, wife,.

home, and the rest, and constant equanimity in desired and
undesired events ; : .

With constant worship of Me in exclusive devotion, frequenting

of lonely places and distaste for the society of men ;

Perseverance in (seeking to gain) the knowledge of the
Supreme Spirit (Adhyatman),* and perception of the gain that
comes from knowledge of the trath: this is called knowledge:
all that is contrary to this is ignorance. - '

1 Here the third part of the poem begins, treating, in part, of
the physical #heory of the Sankhya system. This part of Kapild's
teaching has largely affected the whole course of Hindu thought
or speculation on physical matters, ‘even in schools widely. dif-
fering from his on other subjects. = = '

3 The Hindu commentators explain this word pritak as
“ variously,” referring ‘it to Brahma in his various forms as
Vishnu, &c. . S ' o ' L

* Because they belong to the buddhi and mavas of man's com-

pound nature, and-these are only subtle forms of matter. - -
4 See c. viii. 1, supra. ' S '
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I will declare that which nwust Be known, by the knowledge,
of which immortality is gained ; the Supreme Brahma, without
beginning, who is called neither sat nor asat;® '

Whose hands and feet are everywhere, everywhere his eyes
and heads and faces ;- hearing everywhere, he dwells in the
world encompassing all things. 3 .

Resplendent in the faculties of .all the senses, yet devoid
of all the senses ;® unattached (f) and yet sustaining all things;
without the modes (of Nature) (g), yet the possessor (enjoyer)
of the modes.’ . 15

He is without and within all beings ; motionless and yet moving ;
not. discerned because of his subtlety; near and yet

Not distributed in beings, yet constantly” distributed in them ;
he is to be. known as the sustainer of all ; he devours® and
he creates. - :

The light of all things luminous, he is declared to be above
(all) darkness. He is knowledge, its object, and its. end (h),
seated in the hearts of all. . i

‘Thus matter, knowledge, and that which must be known, have
been briefly set forth. He who worships Me and discerns -this
(Supreme Spirit) is fitted to become one with Me (i). :
Know that Nature and Spirit are both without beginning.

| Know, too, that variations (of material forms) and the modes

(j) spring from Nature.

8 Neither sat, thing, reality, but here formal being, in opposi-
tion to asat, unformed, primal matter. .Sankara, -quoted by
Telang, gives another explanation. He says that these words
indicate a class, a qual¥y, an action, or a relation, but as none
of these is possible in the case of Brahma, neither word can be
applied to him. Sridhara exploins sat by vishaya, object of
sense, asat being that which is not perceived by the senses.
The earlier philosophic meanings of sat and asat were lost in
course of time, but the true sense was manifest to some who were
comparatively modern commentators. Raghavendra says that
sat means the Vyakta (manifested) produced as an effect, and
asat is the Avyakta (Unmanifested), which is the cause of i, ie.,
Prakriti (Telang). :

® Possessing -all that the senses can give, as seeing, -&c.,. but
without any bodily conditions. ,

7 From the dual nature of Brahma, who, as inyolving Prakriti.
in his lower nature, possesses the modes or constituent elements.
of the latter, but in his higher spiritual nature, which is. truly
himself, he has no connection with any form of matter.

® At the end of a kalpa or day of Brahma (see c. viii. 16), dil
existent things are absorbed in Prakrifi, and are sent forth again
into actual formal life at the beginning of another kalpa, by the-
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In the activity of the organs of action (k) Nature®.is called the
cause: in the perception of pleasure and pain spirit is called the
cause. '

For spirit seated in Nature possesses (makes use of) the modes
that spring from Nature and the connection of this with modec
is the cause of birth in good or evil wombs.!®

Surveyor, director, supporter, possgssor (/), the mightly Lord,
thus is the Supreme Spirit called ; the supreme purusha (male
creative power) in this body.!* o T

He who knows this creative power (purusha) and Nature with
its modes, in whatever state he may be, is never born again.

Some by meditation perceive the soul in themselves by them-
selves, others by devotion (yoga) in the Sankhya!? (system), and
others by devotion in works ; '

: 25 :

But others, who know it not, hear of it from others and worship,
andththese, too, devoted to the sacred doctrine, pass over
death. *

When any existence whatever, animate or inanimate, .is pro-
duced, know, O son of Bharata! that it exists. by this union
of matter and spirit. : ' .

He who sees the Supreme Lord dwelling alike in all beings,
the Imperishable in things that perish, sees indeed ; '

For seeing the Lord as the same, everywhere present, he
destroys not himself by himself, and thus he goes to the
supreme seat. , ‘ o ,

But he who sees that works are wrought in every case by
Nature (Prakriti), and that therefore the soul is not an agent,
sees indeed. '30 ' R

When he secs that the separate natures of things are seated in
One and issue from it alone, then he attains to Brahma. @
This eternal Supreme Spirit, without beginning, devoid-. of

modes, works not and is not stained, O son of Kunti! eﬁeﬁ

when it is embodied.

" As the ether that pervades all things is not stained through
its subtlety, so the soul everywhere seated in bodies (m) is not

stained.

. ? Prakriti or primordial matter.

1° The acfion of the modes causes a new birth and is never
absolutely good. The summum bonum or absorption into
Brahma can only be gained by an absolute freedom from the
influence of the modes by the practice of devout meditation.

1 In the person of Krishna, who is identified with Brahma.

12 The term yoga, devotion or worship, cannot properly be
applied to the system of Kapila, for by it knowledge, ie., the

knowledge of philosophy, was set far above the ritual of the

edas, and above all religious practices.
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As one sun alone illumines all this world, so the soul illu-
minates the whole of matter, O son of Bharata! -

They who see, by the eye of knowledge, this difference between
matter (kshetra) and spirit (kshetrajna, matter-knowing), and
the deliverance of beings from Nature'® (Prakrifi), these go to
the Supreme. ‘ :

- Thus the Bhagavad Gita, Reading the Thirteenth, whose
title is “ Devotion by the Separation of Matter and Spirit.”

13 By the soul becomting free from. all-contact with Mta in



READING THE FOURTEENTH

Tue HoLy ONE spoke

Now I will further declare that sublime science, the chief of the
sciences, by which all the munis have.passed from this world
to the highest perfection (rirvana). o

Having devoted themselves to -this science, and having entered
into my nature, they are not born again even in a new creation,
and in the dissolution (of the world) they are not disturbed® (a).

The mighty Brahma is my womb ; therein I place the living
germ,? and from this comes the birth of all things that exist,
O son of Bharata!

1 When a kalpa begins and ends; see c. viii. They are born
no more under any circumstances. ‘
3 There is a difficulty here. Brahma, the One Universal Spirit,

said to be the fertilising womb in which all things are formed.

Thomson's explanation is that “ as Brahma | Brahma as Creator ]
_is the mythological personification of a Vedic or semi-mytho-
logical Supreme Being, so is Brahma here the philosophical type
of the creative principle of the philosophical Supreme Being.”
But the only philosophy we have to consider here is the Hindu
philosophy, and Brahma is not, in any Hindu system, the direct
source of material forms. The true explanation seems to be
that Krishna, as the representative. of Vishnu or Brahma, is the
material source of created things, as containing Prakriti or
Nature, of which they are the development, and Brahma is the

animating, vivifying power. Krishna then may bé considered

as 'the material, and Brahma the efficient, cause of creation.

Humboldt offers nearly the same explanation: * Krishna is the

same as Brahma, is the highest Brahma himself. But we must
not reverse the proposition, and herein lies the difference.
Brahma is the divine original power (urkraft), but reposing in
his eternity; as God, here Krishna, the divine personality
(personlichkeit), comes forth” (Essay on the B. G., p. 21). As
Brahma, Krishna gives the material germ (garbha) which is
vitalised by the spiritual Brahma, the animating principle
(jivatman). (Cf. c¢. xv. 12-17) In the Vishnu Purana the
Brahma is spoken of as the material cause of all things, and is
addressed by the goddess Earth as Vishnu [ie., Krishnal. In
#he Institutes of Manu it is stated that the Supreme Omnipre-
sent Intelligence is the. sovereign Lord of dll the gods; that
some admire him as transcendently present in elementary fire,
others as the most High Eternal Spirit. It is he who, pervading

all things, ....causes them, by the gradations of birth, growth,

and dissolution, to revolve in this world like the wheels of a
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In whatever wombs mortals are born, O son of Kunti! Brahma
is their mighty womb, and I t;le seed-giving Sire. '

“ Goodness,” * Passion,” and “ Darkness ; ” thus are named the
modes® (gunas) which spring from Nature (Prakriti), and bind
down the eternal, embodied (soul) in the body,* O large-armed
one! = ;

‘Of these, “ goodness,” being lustrous and pure from its unsul-
lied nature, binds (the soul), O sinless one! by the attachment
(bond) of happiness and of knowledge. S

Know that * passion,” having the nature of desire, and being
the source of attachment and craving, binds the embodied (soul),
O son of Kunti! by the attachment of work.

But know that “darkness,” born of ignorance, which be-

“wilders all embodied (souls), binds them, O son of Bharata!

by stupidity, idleness, and sleep. v

“ Goodness ” binds (the soul to matter) by pleasure; “ pas-
sion,” O son of Bharata! by works; but “darkness,” having
veiled knowledge, binds by stu&id folly.

When one has subdued “passion” and * darkness,” then
“goodness ” (alone) exists, O son of Bharata! When *pas-
sion” and “ goodness,” then * darkness ” exists ; and “passion ”
when ' “ darkness ” and “ goodness ” (are subdued).

When in this body, at all its gates, the bright light of know-

ledge is produced, then one may know that *goodness™ is

there matured. ,
Avarice, activity, the undertaking of works, unrest, and

" desire—these are produced, O chief of Bharatas! when * pas-

sion ” is matured. ;

Darkness, inertness, and also stupidity and bewilderment,—
these are produced, O son of Kuru! when “darkness” is
matured.

If, moreover, a mortal goes to dissolution, when * goodness ”

car” (xii. 122-124). Sridhara says that Brahma is Prakriti
(Nature), “ the womb of Me, the supreme Lord " but this, I
think, is a mistake. The following quotations are against this
explanation :—* Before the mundane egg existed the holy
Brahma, Hiranyagarbha, the bodily form (murttirupa) of Brahma, -
who is the seat of the holy Vishnu” (Vishnu Purana, iv.
1, 9. “This knowledge of soul ....was declared by Brahma,
Hiranyagarbha, or by the Supreme Lord (parameswara)
through his agency” (Sankard's Commentary on the Chhand.
Up. viii. 15, 1; Sans. Texts iii. 285). '

3 See Introduction, and Sankhya Karika, p. 36.

<« They bind it to bodily conditions in a new birth, preventin
it from attaining nirvana. They do not * influence”™ the soul,
as Thomson translates the word. They bind or imprison it in

a bodily form.
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is matured (in him), then he goes to the spotless regions® of those
who are supremely wise (b).

' 15

If he go to dissolution when “ passion” prevails, he is born

among those who are attached to works; if he depart when

“darkness ” prevails, he is born in the wombs of the stupid.®

The fruit of a good action is said (to have the property of)
“ goodness,” and to be unsullied ; but the fruit of “passion”
is pain, and the fruit of “ darkness ” is ignorance.

Knowledge is produced from “goodness,” avarice from
“passion;” stupidity, delusion, and ignorance also, from
“ darkness.”

They who are established in “ goodness” go on high; they
whose nature is of “passion” dwell in the middle place; but
the “dark,” who abide in a state of vile qualities, go below.

When the observer recognises no other agent than the modes
(of Nature)” and knows That which is above the modes, he
comes to my being. 0
‘When the embodied (soul) has passed beyond the three modes,®
from which all bodies (c) have sprung, then, freed from birth,
death, old age, and pain, it eats immortal food (amvita).

- . ARJUNA spoke
What marks are those, O Lord! of the man who has passed
beyond the three modes? What is his manner of life, and
how does he pass beyond these three modes ? '
THE HoLYy ONE spoke

He who has no aversion, O son of Pandu! for brightness, acti-

vity, and even delusion® when they are present, nor desires them
when they are absent ;
Who, seated as a stranger,!® is not moved by the modes, who

‘stands apart and wavers not, saying, “ The modes are now in (

action ; ” _

To whom pleasure and pain are the same, who is self-pos-
sessed ; to whom a clod, a stone, and gold are the same : who
holds as equal things loved and unloved ; who is steadfast; to
whom praise and blame are e%ual: '

And equal, too, honour and dishonour ; who regards friend and

® The heaven of Indra or Brahma, not to the Supreme Brahma.

® As a beast, a reptile, or even as inorganic matter.

" See c. iii. 28, : '

* Becoming separated, when ‘the soul atlains to knowledge,
from all the modes or elemental forms of Nature (Prakriti).
by their effects.

10 That is, the soul, which is not formed from the modes of
Nature, and is superior to them, is a stranger in the world of
action, ‘

® These are the names of the three modes, which are described’
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foe alike ; who renounces all enterprise.—he is called a *sur-
mounter of the modes.” . L

And he who worships Me by an exclusive devotion in yoga,
he having passed beyond the modes, is oonfon_ngd to the nature

of Brahma.

"~ For I am the seat (d) of Brahma, of the imperishable ambro-

sia of eternal law, and of happiness complgte.

Thus the Bhagavad Gita, Reading the Fourteenth, whose
title is, “ Devotion by Separation from Three Modes.



READING THE FIFTEENTH

' Tue HoLy ONE spoke

'Men say that the sacred fig-tree (aswattha), that has its roots

above and its branches downward, is eternal: its leaves are
metrical hymns: he who knows it knows the Vedas.'

Down and on high its branches are extended, enlarged by

the modes (of Nature): its buddings (a) are the objects oit}othe .
n2

senses ;: and downward its roots are drawn—the bonds of ac
in the world of men. ' '
Here below its form cannot be known, nor its end, nor its
beginning, nor its whole nature or constitution (b). When one
has cut down this large-rooted Aswattha by the solid weapon
of indifference, ‘ .
Then that seat may be sought for,> from which they who
have reached it never return: to that primeval Sire I refer,

from whom the ancient emanation (c) (of the universe) flowed.

The men who are free from pride and delusion, in whom the

evil of attachment is conquered, who are devoted to the Supreme
Spirit, who have abandoned desire,—these, freed from the pairs

of opposites known as pleasure and pain, go, undeluded, to the

eternal seat. ~

That (seat) no sun enlightens, nor moon, nor fire; they who
reach it return no more: that is my supreme abode.

An eternal portion of Me having become a separate existence
(d), (an individual soul) in the world of life draws to itself the
five senses and~ the manas* which are seated in Nature
(Prakriti).

When the sovereign (spirit) obtains a body, and when he
quits it, these he takes (with him) on entering (the body), as
the wind (takes) odours (of flowers) from their bed.

Presiding over the ear, the eye, over touch, taste, and smell-
ing, and also over the manas, he connects himself with the
objects of sense.

! In this obscufe episode there is certainly an attack on the
authority of the Vedas. A passive state of indifference to all
worldly interests is superior to the observance of the Vedic
rites. The fig-tree (Aswattha) is the Ficus religiosa, here used
as a type of the Vedic system.

2 Binding men to subsequent births, as roots bind a tree to
the soil.

3 The Supreme Brahma.

4 The soul which is bound to matter in the linga (subtle
bodv), and mediately to the gross body. The linga goes with
the soul in its migrations. (Sank. Kar. p. 76.)
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‘ 10
They whose minds are confused see him not when he departs
or when he abides, nor when, connected with the modes, he
enjoys ; but they see who have the eyes of knowledge.
Devout men (yogins) who are intent (thereon) see this (spirit)
seated in themselves; but the senseless, whose minds are
unformed, see it not, even though intent (on seeing it). .
Know that the splendour which is seated in-the sun and
illumines the whole universe, that which is in the moon and
in fire, is from Me.* '
Entering into the earth, I sustain all things by my vital force
and becoming a savoury juice,* I nourish ail herbs. :
I become fire (heat), and enter into the bodies of all that
breathe, and (then) being united with the inward and outward
breath, I digest (cook) the four kinds of food.’
‘ 15

[And I am seated in the hearts of all: from Me come
memory, knowledge, and the power of reason. I am also that
which is to be known in all the 'Vedas. I form the Vedanta,®
and I am one who knows the Vedas.] _

In this world. there are two existences, the Perishable and
the Imperishable:® the Perishable consists of all living things,
the Imperishable is called “ The Lord on high” (e).

But there is another, the highest existence, called the Supreme
Spirit, who, as_the eternal Lord (Iswara), pervades the three

~worlds and sustains them. :

Wherefore, since I surpass the Perishable, and am higher tha

8 From Prakriti, the Nature form of Brahma, here represented
by Krishna. See c. ix. 7, 8.

¢ Soma, translated by Telang, who follows the Hindu com-
mentators, “ the watery moon ;" but this gives an unintelligible
application to the passage. It is not the moon which is here
referred to, but the sap which is the life of all plants. Soma
is the sacred juice of the Asclenias acida.

*The four kinds are said by Hindu commentators to be;
(I) what is broken by the teeth; (2) what is drunk; (3) what
is licked by the tongue; and (4) what is sucked by the lips, or
eaten without being chewed. o
8 The passage enclosed in brackets is certainly an interpola-
tion. The Vedanta, or system of Vedic imerpretation, com-
monly limited to the Uttara Mimansa, is of later date than: the
Bhagavad Gita.

* The first is Nature in her manifold forms, the second s the
vivifying Brahma, the third is the Supreme Spirit, the one
Eternal God. (Cf. Manu i. 6-9.) “Then the self-existing
Power, himself unmanifested, . ..willed to produce various be-
ings from his own divine substance, first with a thought created
the waters, and placed in them a productive seed, which became
an egg bright as gold, and in that egg he was born as Brahma.”
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o the Imperishable, I am celebrated among men (in the
:Yo?ld) and- in-'the Vedas "as the Supreme Existence

' He‘whoLis')fﬁ&:.deluaed ‘and knows me - as this Supreme

Existence, he knowing all, O son of Bharata! worships Me
with bis wholo nature’* "

this most mysterious doctrine has been declared by me,
;I)h;';nlws one! . By knowing this a man may become wise, and
one, O son of Bharata! who has completed every work (f).

Thus the Bﬁ#gavad Gifa,_ Reading the Fifteenth, 'v,!hose
title is “ Devotion in Attaining to the Highest Being.”

 Sridhard's gloss is, *in "every way of mode” (prakara),

. Ananda's is, ** by putting forth the whole soul.”

READING THE SIXTEENTH

‘ THE HoLYy ONE Spoke
Fearlessness, purity of heart, continuance in the devotion of
knowl¢dge, almsgiving, seif-restraint and sacrifice, solitary read-
ing (@), penance, nprightness ; .

Innocence, truth, freedom from anger, renunciation, tranquil-
lity, goodwill,! compassion for all, absence of desire or emo-
tion,> gentleness, modesty, gravity ;

Vigour, patience, firmness, chastity, absence of vindictiveness
and of vanity, —these are the conditions, O son of Bharata!
of a man who is born for a divine (b) lot.*

Deceit, pride, and self-conceit, wrath, rudeness, and ignor-
ance, are the conditions of him, O son of Pritha! who is born
for the lot of the Asuras. ‘

5

The divine lot is deemed to be for deliverance (from matter),*
that of the Asuras for bondage. Grieve not, O son of Bharata!
thou wast born for a divine lot.

There are two kinds of creatures in this wuild—one divine,
the other that of the Asuras. The divine has been described
at large ; hear now from Me, O son of Pritha! the Asura kind.,

The men who are like Asuras know neither creation (c)
(pravritti) nor its,end (by return to Brahma): no purity or
good conduct or truth is found in them. '

“The universe,” say they, “has in it neither truth, nor order,
or a ruler (d)° is not produced by a succession (of causes) (¢),
and is only designed for lusts.”

! Apaisunam, not playing the spy, from pisuna, a spy; not
prying into the faults of others. It may be translated * kindli-
ness.”

2 Alolatwam, absence of desire, according to Sridhara, as of
praise (?) (varna) or children. Sankara says that it means an
unaffected state of the senses when brought into comtact with
the objects of sense. Lola means tremulous, emotional, desi-
rous, and alolatwam denotes a passive, unruffled state of mind.
Varna generally means colour or caste, but sometimes praise
(lob;preis, Peters Dict.)

8 This refers to the doctrine of metempsychosis, or the migra-
tion of the soul to other bodies, so often alluded to in the
Bhagavad Gita. The good go ajter death to one of the heavens
of the gods, the bad to the abode of Asuras (demons) or to
vile forms of life.

* Freedom from all connection with matter or material forms
in nirvana. An Asura lot is the reverse.

> Men who are atheists, or at least practically deny a divine
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Fixed in this view, these ruined souls, small in intellect and
cruel in deeds, prevail as foes for the ruin of the world.

10
Giving themselves up to insatiable lusts, full of eceit, vanity,
and folly, they hold false notions through delusion, ™ .n

their lives are devoted to impurity.

They cherish immoderate thoughts, ending in death (f),
accounting the enjoyment of their lusts the chief (good), per-
suaded. that “that is all.”

Bound by a hundreed bands of hope, devoted to lust and
wrath, they strive to gain hoards of wealth by unjust means
for the enjoyment of their lusts. o

“ This,” say they, “1 have gained to-day: that desire of my
heart I shall obtain. This possession is now mine, and that
also shall be mine hereafter.

“This foe has been slain by me, and I shall slay the others
also. I am a lord: I enjoy delights: I am successful,® power-
ful, happy. :

15
“1 am rich, I am of noble birth: what other man is like to
me? I will sacrifice and give largesse. I will be merry.”
Thus (they speak), deluded by ignorance.

Tossed to and fro by many thoughts, enveloped in the meshes
of delusion, devoted to the enjoyment of their lust, they fall
down to the foul Naraka (hell).

Self-conceited, stubborn, filled with the pride and the intoxi-
cation of wealth, they offer with hypocrisy (g) vain sacrifices
(lit. name-sacrifices), which are not according to ancient rule.

Devoted to egotism, violence, pride, lust, and wrath, these
revilers are adverse to me in their own bodies and in (those
of) others: : . '

These men, haters (of Me), cruel, the vilest of mankina.
these unholy men I cast down perpetually into the wombs of
Asuras.

Having reached an Asura-womb, befooled from birth to birth,

origin or superintendence of the world. Atheists of a coarse,
sensuous type seem to be chiefly assailed ; for Kapila certmnl_y
did not admit a persnal deity into his system, and yet he s
spoken of in the Bhagavad Gita with respect. Materialists like
the Charvakas, who admitted only one source of knowledge, our
sense-perceptions, and therefore refused to admit the truth or
reality of any person or thing that is not cognisable by x_'he senses,
ate here denounced. The author of the Bhagavad Gz_lq strenu-
ously maintains the existence of an Eternal Supreme Spirit, whom
the senses, cannot discern. ]

¢ By the possession of children, cattle, &c., according fo
Ananda. The word (siddha) means here, I think, * perfectly

successful.”
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they never attain to Me, i
d0¥§ ﬂ:ﬁrlofwest - O son of Kunti! and thus they go
This threefold gate of hell—lust, wrath arise—i
ruin of the soul ; wherefore let every man 'rcggctlm:; thes: lsthrt::
, A man who has become, free from these three gates of dark.
ness (h), O son of Kunti! works out the salvation of his soul
anFP_thus hhe 1foes lt’o the highest way. i
i¢ who has abandoned the ordinances of sacred b T
and acts only as he 1 i i e
Of“tllllle highes);: o usts, attains not to perfection, happiness,
erefore let the sacred books be thy rule in determinin
what is to be done or left undone. Wﬂen t;oum hgzt. leal?r::g

what is the work enjoined b
oughtest thou to act.?l ined by the rules of holy books, so

Thus the Bhagavad Gita, Reading the Si
i ig ¢ . . i teenth, whose
title is “ Devotion (Meditati ing ix ,
State of Gods sl Amuaw ™) With Regard to the Separate

” Books of devotion or religi i
, Boc l A gious teaching, of whatever kind.
By perfection is meant the highest earthly state, M:I':z:h

Kapila asserted to be a state of perfect knowledge, i
: , 1.e., o
;;;ue I;zature of soul and matter); and Patanjali, :‘ghz foundefr t’:);
e Yoga system, to be a state of mystic union with the divine
nature ‘through constant meditation. Blessedness is the heaven
of one of rfae gods, as ‘Indra. The highest way or goal is
¢ nirvana. Sridhara glosses them as “ the knowledge of truth,

repose, and (final) deliverance.” , 5%
think, doubtful. ¢ These two distichs are I



READING THE SEVENTEENTH'

ARJUNA spoke

What is the state, O Krishna! of those who offer secrifice and
are endowed with faith, but yet forsake the ordinances of
sacred books? Is it one of * goodness,” * passion,” or “ dark-
ness” (the modes or elements of Nature) ?

Tae HoLy ONE Spoke
The faith of embodied (natures) is of three kinds, and arises
from the individual nature of each? It is “good,” “ pas-
sionate,” or “dark” in kind. Hear now these (kinds).

The faith of every one, O son of Bharata! is conformed to
his real nature. That which is the (object of) faith™ for the
man who believes, even such is he.

“ Good ” men worship the Devas; men of * passion,” the
Yakshas and Rakshasas ;® others, men of “darkness,” the hosts

Pretas and Bhutas.*
5

The men who practise austerities of a severe kind not ordained
by sacred books,” being wholly given up to disimulation and
self-conceit ; full of ust, passion, and violence ;

Torturing—the fools!—the mass of elements seated in the
body, and Me also who dwell within it ;* know that these have

the resolves of Asuras,

Y In chap. xiv. the nature and action of the three modes,
the constituent elements of Nature (Prakriti), have been
described. Here their action is shown upon the faith of man-
kind and the. -eligious and other works.

2 It is according to the swabhava, or individual nature of the
man, determined, as the Hindu commentators assert, by the
actions of the preceding life. Sankarda's gloss, in the next
distich, is  endowed with a distinguishing formation or faculty
(sanskara).

3 For an explanation of these words—Yakshas and Rakshasas
—see supra.

4 Pretas and Bhutas are a foul kind of demons, who haumt
grave-yards. Their worship is a low, degrading kind  of
fetichism.

5 Thomson thinks the Vedas are not alluded to here in the
word sastras but only the Yoga-sutras, attributed to Patanjali.
The Vedas were, however, not formally rejected by the author
of the Bhagavad Gita, though practically ignored by the per-
fect devotee. We may assume that a wider range is given to
the word than Thomson suggests. It is interesting to observe
that our author could protest against the foolish austerities prac-
tised by the lower class of devotees.

¢ Cf. chap. xvi. 18. | The individual soul, proceéding from

{

“chastity.
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But the food which is pleasant to each (kind) is also threes
fold: so also are Aacrifice, penance, and almsgiving. Hear
now the distinctions of these. '

The foods which give an increase to life, substance, strength,
lgealth, well-being, and joy (@) ; which are savoury, fat, substan-
tial, and cordial, are the focds which are pleasant to the * good.”

Foods that are strong in savour, sour, salted, overhot, pun-
gent, bitter, and inflaming, which produce pain, grief, and dis-
ease, are the foods desired by {nen endowed with  passion.”

0
And that which is stale (b), which has lost savour,.is stinking
and corrupt, which is even refuse and filthy, is the food dear
toc men of “darkness.”

A sacrifice which is offered without desire for gain and
according to rule, in saying, “ Sacrifice must be done,” with a
resolved mind, is “ good.”

But the sacriﬁ_ce which is offered for the obtaining of reward
and for ostentation, know, O best of Bharatas! that this is of
the nature of “ passion.” ’
gi‘;li‘llllc s?c;i’ti)%e vqht;lilch ish ?ﬂe;ed agsainst the rules,” without

g of food, without ho S -fees,?
Bovort of faith, s “dark and Brahman-fees.” and
Reverence given to gods, Brahmans, spiritual guides, and the
wise, with purity, uprightness, '8 Brahmachari’s vow,’° and
innocence, are called the penance of the body. -
15
Speech that causes no agitation,!* is truthful, pleasant, and good,

- the Supreme Brahma, is spoken of as being that Spirit himself
and here ithe poem has a Vedantist tinge. Both Kapila and;

Patanjali taughs that each soul is a separate entity, and perhaps
our author meant only to. assert that each soul is an emanation
from prahma. o .

7 Without the prescribed ceremonial. (See Asiat. Res. vol.
V. p. 345,) }{ere the same spirit of compromise is manifest
that we find in other parts of the poem. The perfect Yogin is
indeed above all outward acts of devotion (see supra) ; but
such acts are allowable as a_means of gaining the higher state
of the true devotee, or for those who cannot rise to a state of
pure mental devotion (y,o'f’a). '

. The mantras are the edic hymns.

The dakshina, or fee given fo the officiating Brahmean. The
efficacy of the rite was supposed to be, in some degree, depen-
dent on these gifts and proportioned to them, It is said in
Manu‘ xi. 40: the organs of sense and aciion, reputation, a
celestrial abode, life, renown (after. death), children, and cattle,
are all destroyed by a sacrifice offered with trifling gifts: let
no man therefore sacrifice without liberal donations.”

A young Brahman under tuition, who has taken a vow' of

11 Neither irritating nor indecent; not causing amy excitement
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' With,_di,lifenee in solitary readings, these are called the penance
- of speech. - T
- Serenity of-heart, equanimity, silence, self-control, and purity
of nature, these are called the penance of the heart (manas).
This threefold penance, practised in perfect faith by devout
men, who seek no gain therein, is declared .to be “ good.”
__ The penance that is done in order to gain a good reception,
~ "honour, and reverence (c), and is done also in hypocrisy, is
called “ passion-born ;™ it is unstable and transient.
The penance that is done from a foolish purpose (d), for the
torture of one’s self or to cause the ruin of another,'? that is

called *dark.” o
20

The gift of alms which is made in saying, “This must be
given,” to cne who cannot return it, in a proper place “and
time and to a worthy object (e), is called “ good,”*®

But that which is given for the sake of return or on account
of gain hereafter,’* or is given reluctantly, that is' regarded as
« passion-born.” L

The gift which is given ungraciously or with disdain, at an
improper place and time or to unworthy objects,-is called
“ dark.” o : o '

[ OM, Tat, Sat,*® thus has been handed down -the three-fold
designation of Brahma. By him Brahmans, the Vedas, and
sacrifices werée ordained of old. S

of anger or lust. K. T. Telang translates udvega by * sorrow,”
but this meaning is too limited. - :

12 Sovere austerities were supposed to give supernatural power.
which a Yogin will use, or affect to use, against any who may
offend him. Cf. Manu xi. 239: “Whatever is hard to be
surmounted or obtained, or reached or effected, is all to be
accomplished through religious austerities (tapas), of which the
power can hardly be surpassed.” :

13 The Hindu commentators explain this passage in accord-
ance with their own. religious tendencies. A proper place is a
haly place such as Banaras: a proper time is during an eclipse,
or @t the full moon, the eleventh day of the moon, or the morn-
ing (Lorinser). ' | ‘

4 That is, in the hope of heaven and the rest (Sridhara). He
also explains pariklishtam (reluctantly), by “ with trouble of
mind." i ’ .

15 OM. See chap. i. 1. Tat (That) is used in the common
religious phrase, Tat twam asi, Thou art that, i.e., the whole
universe, as it is usually explained ; but more strictly it denotes
the absolute existence of all things in him. Sridhara says it
means Brahma and the other gods of revelation (sruti). Sankara
says that these words have been handed down in the Vedantas.
Sat is used by Manu to denote the Supreme Being. “ He who
is sat (‘ that which is,’ Sir W..Jones), Cause, Unmanifested, . . .
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Wherefore OM is always uttered by those who know B ahma,
when the acts of sacrifice, alms, a ' i the
ordained by rule. " end penance begin that are

25 )

Tat is said when the various kinds of sacrifice

alms are done, without regard to gain e whe e

(final) deliverance, B gain. by those who desire
Sat is the word employed to denote truth and

T ; ¢ 1 goodncss.

laudabl?: . (:?1 ‘also used, O son of Pritha! in (the doing of) a
Continuance (f) in sacrifice, penance, and alms is also

icrifice, ) call

sat, and an act, too, done in behalf of these things is called .sgg

Whatever sacrifice, penance, or alms is performed, and what-

ever act is done, without faith, that is called asar'’
Pritha! and is of no account in this life or after dmg.ﬁgn of

Thus the Bhagavad Gita, Reading the Seventeen
whose tide is “ Devotion by the Threefold Kinds of Faithtg”

—

produced the creative Power (Purusha=male), celebrated i
»” : > - ’ ln
the world as Brahma” (i. 2). This is the Vedantist use of the
word, tmp_lymg that he is the only Being; “ that which is,” to
;Zte iixcgzzzon of c;ny gtther B;leg‘ng. The philosophic meaning of
2 sum of existent things, represented .
Sall‘lgdll%a Karika, p. 135) P a elfects. (See
at is, “marriage (vivaba) and such like,” sa j ’
commen Is, | ge ( ) such like,” say the Hindu
’1‘: Asat, meaning here (I) unreal and (2) bad.
The distichs from distich 23 to the end seem to be
doubtful.

7



READING THE EIGHTEENTH!

ARJUNA spoke
I_ desire to know, O large-armed oune! the true nature of absten-
tion (sannyasa), O Hrishikesa! and of renunciation (tyaga), O
slayer of Kesin!
: Tue HoLy ONE Spoke

The wise understand by ‘ Abstention ” the abandonment of all
works connected with desire,? and the discerning call the for-
saking of the fruitr of works * Renunciation.” -

Some wise men affirm that (all) work should be abandoned
as an evil,® others that works of sacrifice, alms-giving, and
penance are not to be given up.

Hear now my decree about renunciation, O best of Bharatas!
for it is set forth as of three kinds, O valiant one!

5
Works of sacrifice, alms, and penance must not be given
up ; these must indeed be done. Sacrifice, alms, and penance
are the purifications of the wise. :

But even these works must be done in renouncing attach-
ment and the fruit (of works): this, O son of Pritha! is my
supreme and fixed decree.

Abstention from a work of obligation is not fitting; the
abandonment of this (kind of work) is from delusion, and is
declared to be “dark.”*

He who abandons a work (a) through fear of bodily distress,
saying, “It is painful,” practises a renunciation that has the
nature of “ passion,” and will receive no gain thereby.

The renunciation of him who does a work of obligation,
saying, “ This must be done,” Arjuna! renouncing attachment
and fruit, is deemed to be “ good.”

1 In this chapter the author asserts again some of the leading
doctrines of the Yoga school.

2 See chap. iv. 19, 20. - :

$ The first opinion is referred by Thomson to Kapila and his
disciples, and the second to the followers of the Mimansa
(Vedantist) school ; but Kapila has not left any record of such

an opinion : he only maintains that a state of complete isolation

of the soul from matter is its perfect state. Sridhara decides
that work binds the soul (to matter) by injuriousness, violence,
and evil connected with it. The Mimansa school made no such
limitations to work as the second doctrine teaches. The dispute
probably lay between different sections of the Yoga school.

4 Referring to the three modes (gunas), which form all mate-
rial things, including the heart (manas) and the intellect (buddhi).
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10
He who has no aversion for an unprosperous work (b) and
for a prosperous work has no attachment,” who is thoughful
and whose doubts are destroyed, is a “ renouncer” endowed
with “ goodness.”

For it is not possible for an embodied person to abstain
from work absolutely, but he who abandons the fruit of work
is regarded as a * renouncer.”

The fruit of work after death for those who do not
renounce is of a threefold kind—desired, undesired, and mixed ;
but there is none whatever for those who abandon it (the fruit
of work).

Learn from me, O large-armed one! these five conditions,
declared in the Sankhya® (system) as necessary for the comple-
tion of every act. - .

- Seat (of action) the agent, the instrument in each separate
kind ; the various efforts in their several kinds, and also, as
fifth, the divine part.” s _ «

The work which a man undertakes by his body, speech, and
mind, whether just or the contrary, is caused by these live
(conditions). .

This being so, he who regards himself as being solely the
agent,® through an unformed intellect, he, being dull in mind,
sees not at all. : S

The- man whose nature is free from egotism, and whose in-
tellect is not sullied (obscured), slays not and is. not bound,®
though he should slay (all) these peoples.

Knowledge, that which is to be known, and the knowing

51f free from dftachment to the objects of sense and the
desire of “ fruit” or reward, for this cannot procure nirvana,
but only one of the heavens cf the gods. Those who seek no
reward in action desire to be absorbed for ever in Brahma.

¢ Sankara strangely refers this word to the Vedanta-sastra,
written many centuries after the time of Kapila.

" The fifth condition would be admitted only by the theistic
branch of the Sankhya school. Kapild's system does not recog-
nise any divine interposition.  The soul gains its final deli-
verance by its own powers. Sankara refers this part to the
favour of the Adityas and the rest. Sridhara refers the last
cause 1o the assistance or favour (anugraha) of the gods, and
to the action of the internal controller or conscience (antarya-
min). He interpréfs adhishthana (place, domain) as the subject
body or matter of an action—that which can be acted
upon. :

$ Because there are other conditions of action beside himsellf.
See c. iii. 27. )

® His acts do not bind him to a future birth. He has risen
beyond the power of action thus to bind him.






