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Book VI - Part B

A man from Jen asked Wu-lu Tzu, “Which is more important,
the rites or food?”

“The rites.”

“Which is more important, the rites or sex?”

“The rites.” :

“Suppose you would starve to death if you insisted on the
observance of the rites, but would manage to get something to
eat if you did not. Would you still insist on their observance?
Again, suppose you would not get a wife if you insisted on the
observance of ch‘in ying,' but would get one if you did not.
Would you still insist on its observance?”

Wu-lu Tzu was unable to answer. The following day he
went to Tsou and gave an account of the discussion to Mencius.

“What difficulty is there,” said Mencius, “in answering this?
If you bring the tips to the same level without measuring the
difference in the bases, you can make a piece of wood an inch
long reach a greater height than a tall building. In saying that
gold is heavier than feather, surely one is not referring to the
amount of gold in a clasp and a whole cartload of feathers? If
you compare a case where food is important with a case where
the rite is inconsequential, then the greater importance of food
is not the only absurd conclusion you can draw. Similarly with
sex. Go and reply to the questioner in this way, ‘Suppose you
would manage to get something to eat if you took the food
from your elder brother by twisting his arm, but would not get
it if you did not. Would you twist his arm? Again, suppose
you would get a wife if you climbed over the wall of your
neighbour on the east side and dragged away the daughter of
the house by force, but would not if you did not. Would you
drag her away by force?’ ”
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1. This is the part of the marriage rites where the groom goes to the home of
the bride to fetch her.

Ts‘ao Chiao asked, “Is it true that all men are capable of be-
coming a Yao or a Shun?”

“Yes,” said Mencius.

“I heard that King Wen was ten foot” tall, while T ang was
nine. Now I am a little more than nine foot four inches, yet all
I can do is to eat rice. What should I do?”

“What difficulty is there? All you have to do is to make an
effort. Here is a man who cannot lift a chicken. He is, indeed,
a weak man. Now if he were to lift a ton, then he would, indeed,
be a strong man. In other words, whoever can lift the same
weight as Wu Huo? is himself a Wu Huo. The trouble with a
man is surely not his lack of sufficient strength, but his refusal
to make the effort. One who walks slowly, keeping behind his
elders, is considered a well-mannered younger brother. One
who walks quickly, overtaking his elders, is considered an ill-
mannered younger brother. Walking slowly is surely not be-
yond the ability of any man. It is simply a matter of his not
making the effort. The way of Yao and Shun is simply to be a
good son and a good younger brother. If you wear the clothes
of Yao, speak the words of Yao and behave the way Yao
behaved, then you are a Yao. On the other hand, if you wear
the clothes of Chieh, speak the words of Chieh and behave the
way Chieh behaved, then you are a Chieh. That is all.”

“If the ruler of Tsou receives me and I am given a place to
lodge, then I should like to stay and be a disciple of yours.”

“The Way is like a wide road. It is not at all difficult to find.
The trouble with people is simply that they do not look for it.
You go home and look for it and there will be teachers enough
for you.”

2. The Chinese foot in this period was, needless to say, much shorter than
the English foot.
3. A byword for a strong man.



Book VI * Part B 267

Kung-sun Ch‘ou said, “According to Kau Tzu, the Hsiao p ‘an*
is the ode of a petty man.”

“Why did he say so?”

“Because there is a plaintive note.”

“How rigid was old Master Kau in his interpretation of the
Odes! Here is a man. If a man from Yiieh bends his bow to
take a shot at him, one can recount the incident in a light-
hearted manner. The reason is simply that one feels no con-
cern for the man from Yiieh. If it had been one’s own elder
brother who did this, then one would be in tears while re-
counting the incident. The reason for the difference is simply
that one feels concern for one’s brother. The plaintive note is
due to the poet’s feeling of intimate concern for his parent. To
feel this is benevolence. How rigid was old Master Kau in his
interpretation of poetry!”

“Why is there no plaintive note in the K‘ai feng?”

“The K‘ai feng deals with a minor wrong committed by the
parent while the Hsiao p ‘an deals with a major wrong. Not to
complain about a major wrong committed by one’s parent is
to feel insufficient concern; on the other hand, to complain
about a minor wrong is to react too violently. Insufficient con-
cern and too violent a reaction are both actions of a bad son.
Confucius said, ‘Shun was the highest example of a good son.
At the age of fifty, he still yearned for his parents.” 7

4. Ode 197.
5. Ode 32.
6. Cf. VA 1

Sung K‘eng was on his way to Ch‘u. Mencius, meeting him at
Shih Ch‘iu, asked him, “Where are you going, sir?”

“I heard that hostilities had broken out between Ch‘in and
Ch‘u. I am going to see the king of Ch‘u and try to persuade
him to bring an end to them. If I fail to find favour with the
king of Ch‘u I shall go to see the king of Ch‘in and try to
persuade him instead. I hope I shall have success with one or
other of the two kings.”
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“I do not wish to know the details, but may I ask about the
gist of your argument? How are you going to persuade the
kings?”

“I shall explain to them the unprofitability of war.”

“Your purpose is lofty indeed, but your slogan is wrong. If
you place profit before the kings of Ch‘in and Ch*u, and they
call off their armies because they are drawn to profit, then it
means that the soldiers in their armies retire because they are
drawn to profit. If a subject, in serving his prince, cherished
the profit motive, and a son, in serving his father, and a younger
brother, in serving his elder brother, did likewise, then it would
mean that in their mutual relations, prince and subject, father
and son, elder brother and younger brother, all cherished the
profit motive to the total exclusion of morality. The prince of
such a state is sure to perish. If, on the other hand, you placed
morality before the kings of Ch‘in and Ch‘u and they called
off their armies because they were drawn to morality, then it
would mean that the soldiers in their armies retired because
they were drawn to morality. If a subject, in serving his prince,
cherished morality, and a son, in serving his elder brother, did
likewise, then it would mean that in their mutual relations,
prince and subject, father and son, elder brother and younger
brother, all cherished morality to the exclusion of profit. The
prince of such a state is sure to become a true King. What is
the point of mentioning the word ‘profit’?”

When Mencius was staying in Tsou, Chi Jen, who was acting
for the Lord of Jen, sought his friendship by sending a gift.
Mencius accepted it without any gesture in return. When
Mencius was in P‘ing Lu, Ch‘u Tzu, who was a minister of
Ch‘i, also sought his friendship by sending a gift. Mencius,
again, accepted it without any gesture in return. Subsequently,
when Mencius went to Jen from Tsou he went to see Chi Tzu,
but when he went to Ch‘i from P‘ing Lu he did not go to see
Ch‘u Tzu. Wu-lu Tzu was overjoyed and said, “At last I have
found an opening.” He asked Mencius, “Master, you went to
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see Chi Tzu when you went to Jen but did not go to see Ch‘u
Tzu when you went to Ch‘i. Is this because the latter 1s only a
minister?”
“No. The Book of History says,
In a gift what counts is the politeness. If the thing out-
strips the politeness, that is tantamount to not making
the gift. This is because the gift fails to embody the good
will of the giver.’
That is to say, there is something wanting in the gift.”
Wu-lu Tzu was pleased. Someone questioned him, and he
replied, “Chi Tzu was unable to go to Tsou, but Ch‘u Tzu
could have gone to P‘ing Lu.”

7. See the Shu ching, 15.19b.

Ch‘un-yii K‘un said, “He who puts reputation and real achieve-
ment first is a man who tries to benefit others; he who puts
reputation and real achievement last is a man who tries to ben-
efit himself. You are numbered among the three Ministers yet
you fail to make any reputation and real achievement either in
your services to your prince or in your services to the people.
Is that all that one can expect of a benevolent man?”

“Even when in a low position,” said Mencius, “a man was
not willing, as a good man, to serve a bad ruler. Such was Po
Yi. Another went five times to T ang and five times to Chieh.
Such was Yi Yin. Yet another was not ashamed of a prince
with a tarnished reputation, nor was he disdainful of a modest
post.® Such was Liu Hsia Hui. These three followed different
paths, but their goal was one. What is meant by ‘one’? The
answer is, ‘Benevolence’. All that is to be expected of a gentle-
man is benevolence. Why must he be exactly the same as other
gentlemen?”

“In the time of Duke Mu of Lu, Kung-yi Tzu was in charge
of affairs of state, and Tzu-liu and Tzu-ssu were in office, yet
Lu dwindled in size even more rapidly than before. Are good
and wise men of so little benefit to a state?”

“Yii was annexed for failing to employ Po-li Hsi, while Duke



Book VI - Part B 273

Mu of Ch‘in, by employing him, became leader of the feudal
lords.® A state which fails to employ good and wise men will
end by suffering annexation. How can it hope to suffer no
more than a reduction in size?”

“Formerly, when Wang Pao settled on the River Ch‘i, the
district to the west of the Yellow River came to be known for
song; when Mien Chii settled in Kao T*‘ang, the right part of
Ch‘i likewise came to be known for song. The wives of Hua
Chou and Ch‘i Liang, being supreme in the way they wept for
their husbands, transformed the practice of a whole state. When
one has something within, it necessarily shows itself without.
I have not seen anyone who devotes himself to any pursuit
without some achievement to show for it. Hence there cannot
be any good and wise men, otherwise I am bound to know of
them.”

“Confucius was the police commissioner of Lu, but his
advice was not followed. He took part in a sacrifice, but,
afterwards, was not given a share of the meat of the sacrificial
animal. He left the state without waiting to take off his cer-
emonial cap. Those who did not understand him thought he
acted in this way because of the meat, but those who under-
stood him realized that he left because Lu failed to observe
the proper rites. For his part Confucius preferred to be slightly
at fault in thus leaving rather than to leave for no reason at all.
The doings of a gentleman are naturally above the understand-
ing of the ordinary man.”

8. Cf.IILA.9and V.B. I.
9. Cf.V.A.9.

Mencius said, “The Five Leaders of the feudal lords were of-
fenders against the Three Kings; the feudal lords of today are
offenders against the Five Leaders of the feudal lords; the
Counsellors of today are offenders against the feudal lords of
today.

“When the Emperor goes to the feudal lords, this is known
as ‘a tour of inspection’. When the feudal lords go to pay
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homage to the Emperor, this is known as ‘a report on duties’.
In spring the purpose is to inspect ploughing so that those who
have not enough for sowing may be given help; in autumn the
purpose is to inspect the progress of harvesting so that those
who are in need may be given aid.! When the Emperor enters
the domain of a feudal lord, if the land is opened up and the
fields are well cultivated, the old are cared for and the good
and wise honoured, and men of distinction are in positions of
authority, then that feudal lord is rewarded — rewards taking
the form of land. On the other hand, on entering the domain of
a feudal lord, if he finds the land is neglected, the old are for-
gotten and the good and wise overlooked, and grasping men
are in positions of power, then there is reprimand.

“If a feudal lord fails to attend court, he suffers a loss in
rank for a first offence, and is deprived of part of his territory
for a second offence, and for a third offence the Six Armies
will move into his state.

“Hence the Emperor punishes but does not attack, while a
feudal lord attacks but does not punish. The Five Leaders of
the feudal lords intimidated feudal lords into joining them in
their attacks on other feudal lords. That is why I said, ‘The
Five Leaders of the feudal lords were offenders against the
Three Kings.’

“Of the Five Leaders, Duke Huan of Ch‘i was the most
illustrious. In the meeting of K‘uei Ch‘iu, the feudal lords
bound the animals, placed the text of the pledge on record, but
did not sip the blood of the animals. The first item of the pledge
was, ‘Sons who are not dutiful are to be punished; heirs should
not be put aside; concubines should not be elevated to the sta-
tus of wives.” The second was, ‘Honour good and wise men
and train the talented so as to make known the virtuous.” The
third was, ‘Respect the aged and be kind to the young; do not
forget the guest and the traveller.” The fourth was, ‘Gentle-
men should not hold office by heredity; separate duties held
under different offices should not be held concurrently by the
same man,; the selection of Gentlemen should be appropriate;
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a feudal lord should not exercise sole authority in the execu-
tion of a Counsellor.” The fifth was, ‘Dykes should not be
diverted; the sale of rice to other states should not be prohibited;
any fief given should be reported.” The text went on to say,
‘All those who have taken part in this pledge should, after the
event, come to an amicable understanding.’ The feudal lords
of today all violate these five injunctions. That is why I said,
‘The feudal lords of today are offenders against the Five Lead-
ers of the feudal lords.’

“The crime of encouraging a ruler in his evil deeds is small
compared to that of pandering to his unspoken evil desires.
The Counsellors of today all do wrong in order to please their
prince. That is why I said, “The Counsellors today are offend-
ers against the feudal lords of today.” ”

10. Cf. 1. B. 4.

Lu wanted to make Shen Tzu commander of the army. Mencius
said, “To send the people to war before they are trained is to
bring disaster upon them. One who brings disaster upon the
people would not have been tolerated in the days of Yao and
Shun. Even if Ch‘i could be defeated in one battle and Nan
Yang annexed, it would still not be permissible...”

Shen Tzu, looking displeased, said, “This is something I do
not understand.”

“I shall tell you plainly. The domain of the Emperor is a
thousand /i square, for anything less will not be sufficient to
enable him to receive the feudal lords. The domain of a feudal
lord is a hundred /i square, for with anything less he will not
be able to safeguard the archives of the ancestral temple. When
the Duke of Chou was enfeoffed in Lu, his domain was a hun-
dred /i square. There was no shortage of land, but the fief he
was given did not exceed a hundred /i. When T‘ai Kung was
enfeoffed in Ch‘i, his domain was a hundred /i square. There
was no shortage of land, but the fief he was given did not
exceed a hundred /i. Today Lu is five times a hundred /i square.
If a true King arises, do you think Lu will be one of the states
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whose territory he will enlarge or one of the states whose
territory he will reduce? A benevolent man would not even
take from one man to give to another, let alone seek territory
at the cost of human lives. In serving his lord, a gentleman has
only one aim and that is to put him on the right path and set
his mind on benevolence.”

Mencius said, “Those who are in the service of princes today
all say, ‘T am able to extend the territory of my prince, and fill
his coffers for him.” The good subject of today would have
been looked upon in antiquity as a pest on the people. To en-
rich a prince who is neither attracted to the Way nor bent upon
benevolence is to enrich a Chieh.

“|Again, they say,] ‘T am able to gain allies and ensure vic-
tory in war for my prince.” The good subject of today would
have been looked upon in antiquity as a pest on the people. To
try to make a prince strong in war who is neither attracted to
the Way nor bent upon benevolence is to aid a Chieh.

“Following the practice of the present day, unless there is a
change in the ways of the people, a man could not hold the
Empire for the duration of one morning, even if it were given
to him.”

Po Kuei said, “I should like to fix the rate of taxation at one in
twenty. What do you think of it?”

“Your way,” said Mencius, “is that of the Northern bar-
barians. In a city of ten thousand households, would it be
enough to have a single potter?”

“No. There will be a shortage of earthenware.”

“In the land of the Northern barbarians, the five grains do
not grow. Millet is the only crop that grows. They are without
city walls, houses, ancestral temples or the sacrificial rites.
They do not have diplomacy with its attendant gifts and
banquets, nor have they the numerous offices and officials.
That is why they can manage on a tax of one in twenty. Now
in the Central Kingdoms, how can human relationships and
men in authority be abolished? The affairs of a city cannot be
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conducted when there is a shortage even of potters. How much
more so if the shortage is of men in authority? Those who
wish to reduce taxation to below the level laid down by Yao
and Shun are all, to a greater or less degree, barbarians; while

those who wish to increase it are all, to a greater or less degree,
Chiehs.”

@ Po Kuei said, “In dealing with water I am better than Yii.”

“You are mistaken,” said Mencius. “In dealing with water,
Yii followed the natural tendency of water. Hence he emptied
the water into the Four Seas. Now you empty the water into
the neighbouring states. When water goes counter to its course,
it is described as a ‘deluge’, in other words, a ‘flood’, and
floods are detested by the benevolent man. You are mistaken,
my good sir.”

q 2 Mencius said, “Other than adherence to his word, wherein can
a gentleman be guilty of inflexibility 7"

11. Cf. “A great man need not keep his word nor does he necessarily see his
action through to the end. He aims only at what is right” (IV. B. 11).

m Lu wished to entrust the government to Yiieh-cheng Tzu.
_— “When I heard this,” said Mencius, “I was so happy that I
could not sleep.”

“Has Yiieh-cheng Tzu,” asked Kung-sun Ch‘ou, “great
strength of character?”

“No.”

“Is he a man of thought and foresight?”

“No.”

“Is he widely informed?”

“No.”

“Then why were you so happy that you could not sleep?”

“He is a man who is drawn to the good.”

“Is that enough?”

“To be drawn to the good is more than enough to cope with
the Empire, let alone the state of Lu. If a man is truly drawn to
the good, then, within the Four Seas, men will come, thinking
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nothing of the distance of a thousand /i, to bring to his notice
what is good. On the other hand, if he is not drawn to the
good, then men will say of him, ‘He seems to say “T know it
all”.” The way one says ‘I know it all’ with its accompanying
look of complacence will repel men a thousand /i away. If
Gentlemen stay a thousand /i away, then the flatterers will
arrive. Can one succeed in one’s wish to govern a state prop-
erly when one is surrounded by flatterers?”

Ch‘en Tzu said, “Under what condition would a gentleman in
antiquity take office?”

“There are three conditions,” said Mencius, “under each of
which he would take office; equally, there are three condi-
tions under each of which he would relinquish it.

“[First,] when he was sent for with the greatest respect, in
accordance with the proper rites, and told that his advice would
be put into practice, he would go. But when his advice was
not put into practice, he would leave, even though the courte-
sies were still observed.

“Second, when he was sent for with the greatest respect, in
accordance with the proper rites, he would go, though his ad-
vice was not put into practice. But he would leave when the
courtesies were no longer meticulously observed.

“Third, when he could no longer afford to eat either in the
morning or in the evening, and was so weak from hunger that
he could no longer go out of doors, then he could accept char-
ity from the prince who, hearing of his plight, gave to him out
of kindness, saying, ‘As I have failed, in the first instance, to
put into practice the way he taught, and then failed to listen to
his advice, it will be to my shame if he dies of hunger in my
domain.” But the purpose of this acceptance is merely to ward
off starvation.”'

12. Cf.V.B.5and V. B. 6.

Mencius said, “Shun rose from the fields; Fu Yiieh was raised
to office from amongst the builders; Chiao Ke from amidst
fish and salt; Kuan Chung from the hands of the prison officer;
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Sun Shu-ao from the sea and Po-li Hsi from the market. That
is why Heaven, when it is about to place a great burden on a
man, always first tests his resolution, exhausts his frame and
makes him suffer starvation and hardship, frustrates his ef-
forts so as to shake him from his mental lassitude, toughen his
nature and make good his deficiencies. As a rule, a man can
mend his ways only after he has made mistakes. It is only
when a man is frustrated in mind and in his deliberations that
he is able to innovate. It is only when his intentions become
visible on his countenance and audible in his tone of voice
that others can understand him. As a rule, a state without law-
abiding families and reliable Gentlemen on the one hand, and,
on the other, without the threat of foreign invasion, will perish.
Only then do we learn the lesson that we survive in adversity
and perish in ease and comfort.”

Mencius said, “There are more ways than one of instructing
others. My disdain to instruct a man is itself one way of in-
structing him.”
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Book VII - Part A

Mencius said, “For a man to give full realization to his heart 1s
for him to understand his own nature, and a man who knows
his own nature will know Heaven. The retention of his heart
and the nurturing of his nature are the means by which he
serves Heaven. Whether he is going to die young or to live to
a ripe old age makes no difference to his steadfastness of
purpose. It is through awaiting whatever is to befall him with
a perfected character that he stands firm on his proper Destiny.”

Mencius said, “Though nothing happens that is not due to
Destiny, one accepts willingly only what is one’s proper
Destiny. That is why he who understands Destiny does not
stand under a wall on the verge of collapse. He who dies after
having done his best in following the Way dies according to
his proper Destiny. It is never anyone’s proper Destiny to die
in fetters.”

Mencius said, “Seek and you will get it; let go and you will
lose it. If this is the case, then seeking is of help to getting and
what is sought is within yourself.' But if there is a proper way
to seek it and whether you get it or not depends on Destiny,
then seeking is of no help to getting and what is sought lies
outside yourself.”?

1. This refers to one’s true heart. The opening sentence is also to be found in
VL A. 6.
2. This refers to external possessions like wealth and position.

Mencius said, “All the ten thousand things are there in me.
There is no greater joy for me than to find, on self-examination,
that I am true to myself. Try your best to treat others as you
would wish to be treated yourself, and you will find that this
is the shortest way to benevolence.”
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Mencius said, “The multitude can be said never to understand
what they practise, to notice what they repeatedly do, or to be
aware of the path they follow all their lives.”

Mencius said, “A man must not be without shame, for the
shame of being without shame is shamelessness indeed.”

Mencius said, “Great is the use of shame to man. He who
indulges in craftiness has no use for shame. If a man is not
ashamed of being inferior to other men, how will being their
equal have anything to do with him?”

Mencius said, “Wise kings in antiquity devoted themselves to
goodness, forgetting their own exalted position. How should
wise Gentlemen in antiquity be any different? They delighted
in the Way, forgetting the exalted position of others. That is
why kings and dukes could not get to see them often except
by showing them due respect and observing due courtesy. If
just to see them often was so difficult, how much more so to
induce them to take office.”

Mencius said to Sung Kou-chien, “You are fond of travelling
from state to state, offering advice. 1 shall tell you how this
should be done. You should be content whether your worth is
recognized by others or not.”

“What must a man be before he can be content?”

“If he reveres virtue and delights in rightness, he can be
content. Hence a Gentleman never abandons rightness in
adversity, nor does he depart from the Way in success. By not
abandoning rightness in adversity, he finds delight in himself;
by not departing from the Way in success, he remains an ex-
ample the people can look up to. Men of antiquity made the
people feel the effect of their bounty when they realized their
ambition, and, when they failed to realize their ambition, were
at least able to show the world an exemplary character. In
obscurity a man makes perfect his own person, but in promi-
nence he makes perfect the whole Empire as well.”
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Mencius said, “Those who make the effort only when there is
a King Wen are ordinary men. Outstanding men make the ef-
fort even without a King Wen.”

Mencius said, “To look upon oneself as deficient even though
the possessions of the families of Han and Wei be added to
one’s own is to surpass other men by a long way.”

Mencius said, “If the services of the common people were
used with a view to sparing them hardship, they would not
complain even when hard driven. If the common people were
put to death in pursuance of a policy to keep them alive, they
would die bearing no ill will towards the man who put them to
death.”

Mencius said, “The people under a leader of the feudal lords
are happy; those under a true King are expansive and content.
They bear no ill will when put to death, neither do they feel
any gratitude when profited. They move daily towards good-
ness without realizing who it is that brings this about. A gentle-
man transforms where he is passing through, and works won-
ders where he abides. He is in the same stream as Heaven
above and Earth below. Can he be said to bring but small
benefit?”

Mencius said, “Benevolent words do not have as profound an
effect on the people as a benevolent tone. Good government
does not win the people as does good education. He who prac-
tises good government is feared by the people; he who gives
the people good education is loved by them. Good govern-
ment wins the wealth of the people; good education wins their
hearts.”

Mencius said, “What a man is able to do without having to
learn it is what he can truly do; what he knows without having
to reflect on it is what he truly knows. There are no young
children who do not naturally love their parents, and when
they grow up will not respect their elder brothers. Loving one’s
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parents is benevolence; respecting one’s elders is rightness.
What is left to be done is simply the extension of these to the
whole Empire.”

Mencius said, “When Shun lived in the depth of the mountains,
he lived amongst trees and stones, and had as friends deer and
pigs. The difference between him and the uncultivated man of
the mountains then was slight. But when he heard a single
good word, witnessed a single good deed, it was like water
causing a breach in the dykes of the Yangtse or the Yellow
River. Nothing could withstand it.”

Mencius said, “Do not do what you would not do; do not de-
sire what you would not desire. That is all.”

Mencius said, “It is often through adversity that men acquire
virtue, wisdom, skill and cleverness. The estranged subject or
the son of a concubine, because he conducts himself with the
greatest of caution and is constantly on the watch out for pos-
sible disasters, succeeds where others would have failed.”

Mencius said, “There are men whose purpose is to serve a
prince. They will try to please whatever prince they are serving.
There are men whose aim is to bring peace to the state. They
achieve satisfaction through bringing this about. There are the
subjects of Heaven. They practise only what could be extended
to the whole Empire. There are the great men. They can rec-
tify others by rectifying themselves.”

Mencius said, “There are three things a gentleman delights in,
and being ruler over the Empire is not amongst them. His par-
ents are alive and his brothers are well. This is the first delight.
Above, he is not ashamed to face Heaven; below, he is not
ashamed to face man. This is the second delight. He has the
good fortune of having the most talented pupils in the Empire.
This is the third delight. There are three things a gentleman
delights in and being ruler over the Empire is not amongst
them.”
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Mencius said, “An extensive territory and a huge population
are things a gentleman desires, but what he delights in lies
elsewhere. To stand in the centre of the Empire and bring peace
to the people within the Four Seas is what a gentleman de-
lights in, but that which he follows as his nature lies elsewhere.
That which a gentleman follows as his nature is not added to
when he holds sway over the Empire, nor is it detracted from
when he is reduced to straitened circumstances. This is be-
cause he knows his allotted station. That which a gentleman
follows as his nature, that is to say, benevolence, rightness,
the rites and wisdom, is rooted in his heart, and manifests it-
self in his face, giving it a sleek appearance. It also shows in
his back and extends to his limbs, rendering their message
intelligible without words.”

Mencius said, “Po Yi fled from Tchou and settled on the edge
of the North Sea. When he heard of the rise of King Wen he
stirred and said, “Why not go home? I hear that Hsi Po’ takes
good care of the aged.” T*ai Kung fled from Tchou and settled
on the edge of the East Sea. When he heard of the rise of King
Wen he stirred and said, “Why not go home? I hear that Hsi Po
takes good care of the aged.’* When there is someone in the
Empire who takes good care of the aged, benevolent men will
look upon him as their refuge.

“If the mulberry is planted at the foot of the walls in every
homestead of five mu of land and the woman of the house
keeps silkworms, then the aged can wear silk. If there are five
hens and two sows, and these do not miss their breeding season,
then the aged will not be deprived of meat. If a man tills a
hundred mu of land, there will be enough for his family of
eight mouths not to go hungry.’

“When Hsi Po was said to ‘take good care of the aged’,
what was meant is this. He laid down the pattern for the distri-
bution of land, taught the men the way to plant trees and keep
animals, and showed their womenfolk the way to care for
the aged. A man needs silk for warmth at fifty and meat for
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sustenance at seventy. To have neither warm clothes nor a full
belly is to be cold and hungry. The people under King Wen
had no old folk who were cold and hungry.”

3. ie., King Wen.

4. Cf. IV.A. 13,

5. Cf. L A. 3 and L. A. 7. The wording, however, is slightly different in the
present passage.

Mencius said, “Put in order the fields of the people, lighten
their taxes, and the people can be made affluent. If one’s con-
sumption of food is confined to what is in season and one’s
use of other commodities is in accordance with the rites, then
one’s resources will be more than sufficient. The common
people cannot live without water and fire, yet one never meets
with a refusal when knocking on another’s door in the evening
to beg for water or fire. This is because these are in such
abundance. In governing the Empire, the sage tries to make
food as plentiful as water and fire. When that happens, how
can there be any amongst his people who are not benevolent?”

Mencius said, “When he ascended the Eastern Mount, Con-
fucius felt that Lu was small, and when he ascended Mount
T*ai, he felt that the Empire was small. Likewise it is difficult
for water to come up to the expectation of someone who has
seen the Sea, and it is difficult for words to come up to the
expectation of someone who has studied under a sage. There
is a way to judge water. Watch for its ripples. When the sun
and moon shine, the light shows up the least crack that will
admit it. Flowing water is such that it does not go further for-
ward until it has filled all the hollows.® A gentleman, in his
pursuit of the Way, does not get there unless he achieves a
beautiful pattern.”

6. Cf.IV.B. 18.

Mencius said, “He who gets up with the crowing of the cock
and never tires of doing good is the same kind of man as Shun;
he who gets up with the crowing of the cock and never tires of
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working for profit is the same kind of man as Chih.” If you
wish to understand the difference between Shun and Chih,
you need look no further than the gap separating the good and
the profitable.”

7. A byword for robbers.

Mencius said, “Yang Tzu chooses egoism. Even if he could
benefit the Empire by pulling out one hair he would not do it.*
Mo Tzu advocates love without discrimination. If by shaving
his head and showing his heels he could benefit the Empire, he
would do it. Tzu-mo holds on to the middle, half way between
the two extremes. Holding on to the middle is closer to being
right, but to do this without the proper measure is no different
from holding to one extreme. The reason for disliking those
who hold to one extreme is that they cripple the Way. One thing
is singled out to the neglect of a hundred others.”

8. This is almost certain to be a distortion of Yang Chu’s doctrine. What he
taught was rather that one should not give a hair on one’s body in exchange
for the enjoyment of the Empire.

Mencius said, “A hungry man finds his food delectable; a
thirsty man finds his drink delicious. Both lack the proper
measure of food and drink because hunger and thirst interfere
with his judgement. The palate is not the only thing which is
open to interference by hunger and thirst. The human heart,
too, is open to the same interference. If a man can prevent
hunger and thirst from interfering with his heart, then he does
not need to worry about being inferior to other men.”

Mencius said, “Liu Hsia Hui would not have compromised on
his integrity for the sake of the three ducal offices.”

Mencius said, “To try to achieve anything is like digging a
well. You can dig a hole nine fathoms deep, but if you fail to
reach the source of water, it is just an abandoned well.”

Mencius said, ““Yao and Shun had it as their nature; T‘ang and
King Wu embodied it.” The Five Leaders of the feudal lords
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borrowed it.'” But if a man borrows a thing and keeps it long
enough, how can one be sure that it will not become truly his?”’

9. Cf. VII. B. 33.
10. Cf. 1. A. 3. The “it” here would seem to refer to benevolence.

Kung-sun Ch‘ou said, “Yi Yin banished T*ai Chia to T ung,
saying, ‘I do not wish to be close to one who is intractable’,
and the people were greatly pleased. When T*‘ai Chia became
good, Yi Yin restored him to the throne, and the people, once
again, were pleased. When a prince is not good, is it permis-
sible for a good and wise man who is his subject to banish
him?”

“It is permissible,” said Mencius, “only if he had the mo-
tive of a Yi Yin; otherwise, it would be usurpation.”

Kung-sun Ch‘ou said, “The Odes say,

[A gentleman] enjoys only food he has earned.
Why, then, does a gentleman eat food when he does not share
in the work of tilling the land?”

“When a gentleman stays in a state,” said Mencius, “if he is
employed he can make the prince secure, rich and honoured,
and, if the young men come under his influence, he can make
them dutiful to their parents and elders, conscientious in their
work and faithful to their word. Is there a truer case of ‘enjoy-
ing only food he has earned’?”

Prince Tien asked, “What is the business of a Gentleman?”

“To set his mind on high principles.”

“What do you mean by this?”

“To be moral. That is all. It is contrary to benevolence to
kill one innocent man; it is contrary to rightness to take what
one is not entitled to. Where is one’s dwelling? In benevolence.
Where is one’s road? In rightness. To dwell in benevolence
and to follow rightness constitute the sum total of the busi-
ness of a great man.”

Mencius said, “Everyone believes that Ch‘en Chung would
refuse the state of Ch‘i were it offered to him against the



Book VII - Part A 303

principles of rightness. But what he calls rightness is merely
the rightness which refuses a basketful of rice and a bowlful
of soup." No one offends more than he in the neglect of par-
ents and the denial of relationships between prince and sub-
ject and between superior and inferior.'? How, then, can we
take on trust his conduct on important issues simply on the
strength of his conduct in minor matters?”’

11. For Ch‘en Chung see III. B. 10, and for the refusal of a basketful of rice
and a bowlful of soup see VI. A. 10.

12. This sentence is exceedingly obscure and the translation is, therefore,
tentative.

T“ao Ying asked, “When Shun was Emperor and Kao Yao was
the judge, if the Blind Man killed a man, what was to be done?”

“The only thing to do was to apprehend him.”

“In that case, would Shun not try to stop it?”

“How could Shun stop it? Kao Yao had authority for what
he did.”

“Then what would Shun have done?”

“Shun looked upon casting aside the Empire as no more
than discarding a worn shoe. He would have secretly carried
the old man on his back and fled to the edge of the Sea and
lived there happily, never giving a thought to the Empire.”

Mencius went to Ch‘i from Fan. When he saw the son of the
King of Ch‘i from a distance, he sighed and said, “A man’s
surroundings transform his air just as the food he eats changes
his body. Great indeed are a man’s surroundings. Otherwise,
are we not all the son of some man or another?”’"?

He added, “The house, carriage, horses and dress of the
prince are not so different from those of other people, yet the
prince is so different. This is because of the surroundings. How
much more if one were to live in the loftiest of dwellings'*in
the Empire.

“The lord of Lu went to Sung, and called in front of the
Tieh Tse Gate. The keeper said, “This is not my lord, yet how
like is the voice to that of my lord.” The reason is simply that
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both princes came from similar surroundings.”

13. Chao Ch‘i takes this as a chapter, separate from what follows. Seeing
that the word chii (surroundings) appear in both parts, the separation into
two chapters does not seem justified.

14. i.e., benevolence. Cf. VIL. A. 33; also IV. A. 10. The term is also found in
III. B. 2.

Mencius said, “To feed a man without showing him love is to
- treat him like a pig; to love him without showing him respect
is to keep him like a domestic animal. Respect is but a gift

that is not yet presented. Respect that is without reality will
not take a gentleman in merely by its empty show.”

Mencius said, “Our body and complexion are given to us by
Heaven. Only a sage can give his body complete fulfilment.”

King Hsiian of Ch‘i wanted to cut short the period of mourn-
39 || . . ey
——7 ing. Kung-sun Ch‘ou commented, “Is it not better to observe
a year’s mourning than not to observe any mourning at all?”

“This is the same,” said Mencius, “as saying to someone
who is twisting his elder brother’s arm, “Do it gently”. What
you ought to do is simply to teach him the duties of a son and
a younger brother.”

There was a prince whose mother died. His tutor requested,
on his behalf, permission to observe mourning for a number
of months. Kung-sun Ch‘ou asked, “How about this?”

“This is a case where the man has no hope of realizing his
wish to observe the full period of mourning. Under such
circumstances, even to prolong the period by a single day is
better than not to prolong it at all. What I said the other day
referred to those who failed to act even when there were no
obstacles.”

Mencius said, “A gentleman teaches in five ways. The first is
by a transforming influence like that of timely rain. The sec-
ond is by helping the student to realize his virtue to the full.
The third is by helping him to develop his talent. The fourth is
by answering his questions. And the fifth is by setting an ex-
ample others not in contact with him can emulate. These five
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are the ways in which a gentleman teaches.”

Kung-sun Ch*ou said, “The Way is indeed lofty and beautiful,
but to attempt it is like trying to climb up to Heaven which
seems beyond one’s reach. Why not substitute for it some-
thing which men have some hopes of attaining so as to en-
courage them constantly to make the effort?”

“A great craftsman,” said Mencius, “does not put aside the
plumb-line for the benefit of the clumsy carpenter. Yi did not
compromise on his standards of drawing the bow for the sake
of the clumsy archer."” A gentleman is full of eagerness when
he has drawn his bow, but before he lets fly the arrow, he
stands in the middle of the path, and those who are able to do
so follow him.”

15. Cf. VL. A. 20.

Mencius said, “When the Way prevails in the Empire, it goes
where one’s person goes; when the Way is eclipsed, one’s per-
son goes where the Way has gone. I have never heard of mak-
ing the Way go where other people are going.”

Kung-tu Tzu said, “When T‘eng Keng was studying under
you, he appeared to deserve your courtesy; yet you never an-
swered his questions. Why was that?”

“I never answer any questioner,” said Mencius, “who relies
on the advantage he possesses of position, superior qualities,
age,'°merit or status as an old friend. T‘eng Keng was guilty
on two of these counts.”

16. Cf. V.B. 3.

Mencius said, “He who stops where he ought not to will always
stop wherever he may be. He who treats badly those he ought
to treat well will always treat other people badly whoever
they may be. He who advances sharply falls back rapidly.”

Mencius said, “A gentleman is sparing with living crea-
tures but shows no benevolence towards them; he shows
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benevolence towards the people but is not attached to them.
He is attached to his parents but is merely benevolent towards
the people; he is benevolent towards the people but is merely
sparing'’ with living creatures.”

17. Throughout this passage Mencius is exploiting the fact that the word ai
means both “to love” and “to be sparing, to be frugal”.

Mencius said, “A wise man knows everything, but he considers
urgent only that which demands attention. A benevolent man
loves everyone, but he devotes himself to the close association
with good and wise men. Even Yao and Shun did not use their
wisdom on all things alike; this is because they put first things
first. Nor did they use their benevolence to love everyone; this
is because they considered urgent the close association with
good and wise men. For a man to observe meticulously three or
five months’ mourning while failing to observe three years’
mourning or for him to ask whether he is guilty of breaking the
food with his tecth while bolting down his food and drink is for
him to show an ignorance of priorities.”
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Book VII - Part B

Mencius said, “How ruthless was King Hui of Liang! A benev-
olent man extends his love from those he loves to those he
does not love. A ruthless man extends his ruthlessness from
those he does not love to those he loves.”

“What do you mean?” asked Kung-sun Ch‘ou.

“King Hui of Liang sent his people to war, making pulp of
them, for the sake of gaining further territory. He suffered a
grave defeat and when he wanted to go to war a second time
he was afraid he would not be able to win, so he herded the
young men he loved to their death as well. This is what I meant
when I said he extended his ruthlessness from those he did not
love to those he loved.”

Mencius said, “The Spring and Autumn Annals acknowledges
no just wars. There are only cases of one war not being quite
as bad as another. A punitive expedition is a war waged by
one in authority against his subordinates. It is not for peers to
punish one another by war.”

Mencius said, “If one believed everything in the Book of
History, it would have been better for the Book not to have
existed at all. In the Wu ch‘eng chapter' I accept only two or
three strips.? A benevolent man has no match in the Empire.
How could it be that ‘the blood spilled was enough to carry
staves along with it’, when the most benevolent waged war
against the most cruel?””?

1. One of the lost chapters of the Book of History. The chapter by the same
name in the present text of the Book of History is spurious.

2. In ancient China books were written on narrow bamboo strips which
were bound together by leather thongs or cords so that they could be
rolled up when not in use.

3. The Wu ch‘eng gives an account of the war waged by King Wu against
the tyrant Tchou.
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Mencius said, “There are people who say, ‘I am expert at mili-
tary formations; I am expert at waging war.” This is a grave
crime. If the ruler of a state is drawn to benevolence he will
have no match in the Empire. “When he marched on the south,
the northern barbarians complained, and when he marched on
the east, the western barbarians complained. They all said,
“Why does he not come to us first?” ’*

“When King Wu marched on Yin, he had three hundred
war chariots and three thousand brave warriors. He said, ‘Do
not be afraid. I come to bring you peace, not to wage war on
the people.” And the sound of the people knocking their heads
on the ground was like the toppling of a mountain. To wage a
punitive war is to rectify.” There is no one who does not wish
himself rectified. What need is there for war?”

4. For this quotation see L. B. 11.
5. The two verbs in Chinese are cognate.

Mencius said, “A carpenter or a carriage-maker can pass on to
another the rules of his craft, but he cannot make him skilful.”

Mencius said, “When Shun lived on dried rice and wild vege-
tables, it was as though he was going to do this for the rest of
his life. But when he became Emperor, clad in precious robes,
playing on his lute, with the two daughters [of Yao] in atten-
dance, it was as though this was what he had been used to all
his life.”

Mencius said, “Only now do I realize how serious it is to kill
a member of the family of another man. If you killed his father,
he would kill your father; if you killed his elder brother, he
would kill your elder brother. This being the case, though you
may not have killed your father and brother with your own
hands, it is but one step removed.”

Mencius said, “In antiquity, a border station was set up as a
precaution against violence. Today it is set up to perpetrate
violence.”
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Mencius said, “If you do not practise the Way yourself, you
will not have your way even with your own wife and children.

If you do not impose work on others in accordance with the
Way, you cannot have your way even with your own wife and
children.”

Mencius said, “He who never misses a chance for profit can-
not be killed by a bad year; he who is equipped with every
virtue cannot be led astray by a wicked world.”

10

Mencius said, “A man who is out to make a name for himself
will be able to give away a state of a thousand chariots, but
reluctance would be written all over his face if he had to give
away a basketful of rice and a bowlful of soup when no such
purpose was served.”

11

Mencius said, “If the benevolent and the good and wise are not
trusted, the state will only be a shell; if the rites and rightness
are absent, the distinction between superior and inferior will
not be observed; if government is not properly regulated, the
state will not have enough resources to meet expenditure.”

=

2

Mencius said, “There are cases of a ruthless man gaining pos-
session of a state, but it has never happened that such a man
gained possession of the Empire.”

3

.

Mencius said, “The people are of supreme importance; the
altars to the gods of earth and grain come next; last comes the
ruler. That is why he who gains the confidence of the multitu-
dinous people will be Emperor; he who gains the confidence
of the Emperor will be a feudal lord; he who gains the confi-
dence of a feudal lord will be a Counsellor. When a feudal
lord endangers the altars to the gods of earth and grain®he
should be replaced. When the sacrificial animals are sleek,
the offerings are clean and the sacrifices are observed at due
times, and yet floods and droughts come, then the altars should
be replaced.”

=

14

6. The symbol of independence of the state.
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Mencius said, “The sage is teacher to a hundred generations.
Such were Po Yi and Liu Hsia Hui. Hence hearing of the way
of Po Yi, a covetous man will be purged of his covetousness
and a weak man will become resolute; hearing of the way
of Liu Hsia Hui, a mean man will become generous and a
narrow-minded man tolerant.” Can these two, if they were not
sages, have inspired by their example all those who come a
hundred generations after them? How much more inspiring
they must have been to those who were fortunate enough to
have known them personally!”

7. Cf.V.B. 1.

Mencius said, ¢ ‘Benevolence’ means ‘man’.® When these two

9

are conjoined, the result is ‘the Way’.

8. This is not a simple phonetic gloss based on identical pronunciations, as
the two words are in fact cognate.

Mencius said, “When he left Lu, Confucius said, ‘I proceed as
slowly as possible.’ This is the way to leave the state of one’s
father and mother. When he left Ch*i, he started after empty-
ing the rice from the steamer.’ This is the way to leave a for-
eign state.”

9. Cf. V.B. 1.

Mencius said, “That the gentleman'® was in difficulties in the
region of Ch‘en and Ts‘ai was because he had no friends at
court.”

10. i.e., Confucius.

Mo Chi said, “I am not much of a speaker.”
“There is no harm in that,” said Mencius. “A Gentleman
dislikes those who speak too much. The Odes say,
I am sad and silent,
For I am hated by the small men."!
Such a one was Confucius.
He neither dispelled the dislike of others
Nor did he lose his own reputation.'?
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Such a one was King Wen.”

11. Ode 26.
12. Ode 237.

Mencius said, “A good and wise man helps others to understand
clearly by his own clear understanding. Nowadays, men try to
help others understand by their own benighted ignorance.”

Mencius said to Kau Tzu, “A trail through the mountains, if
used, becomes a path in a short time, but, if unused, becomes
blocked by grass in an equally short time. Now your heart is
blocked by grass.”

Kau Tzu said, “The music of Yii surpassed that of King Wen.”
“What makes you say that?” said Mencius.
“It is the bell-rope. It is almost worn through.”
“That is not sufficient as evidence. Do you imagine that the
rut through the city gates was made by a single pair of horses?”

There was a famine in Ch‘i. Ch‘en Chen said, “The people all
thought that you, Master, were going to bring about another
distribution of grain from the T‘ang granary. I suppose there
is no hope of that happening?”

“To do this,” said Mencius, “is to do a ‘Feng Fu’. There
was a man in Chin by the name of Feng Fu. He was an expert
at seizing tigers with his bare hands, but in the end he became
a good Gentleman. It happened that he went to the outskirts of
the city, and there was a crowd pursuing a tiger. The tiger
turned at bay and no one dared go near it. On seeing Feng Fu,
the people hastened to meet him. Feng Fu rolled up his sleeves
and got off his carriage. The crowd was delighted, but those
who were Gentlemen laughed at him.”

Mencius said, “The way the mouth is disposed towards tastes,
the eye towards colours, the ear towards sounds, the nose to-
wards smells, and the four limbs towards ease is human nature,
yet therein also lies the Decree. That is why the gentleman
does not ascribe it to nature. The way benevolence pertains to
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the relation between father and son, duty to the relation be-
tween prince and subject, the rites to the relation between guest
and host, wisdom to the good and wise man, the sage to the
way of Heaven, is the Decree, but therein also lies human
nature. That is why the gentleman does not ascribe it to Decree.”

Hao-sheng Pu-hai asked, “What sort of a man is Yiieh-cheng
Tzu?”

“A good man,” said Mencius. “A true man.”

“What do you mean by ‘good’ and ‘true’?”

“The desirable is called ‘good’. To have it in oneself is called
‘true’. To possess it fully in oneself is called ‘beautiful’, but to
shine forth with this full possession is called ‘great’. To be
great and be transformed by this greatness is called ‘sage’; to
be sage and to transcend the understanding is called ‘divine’.
Yiieh-cheng Tzu has something of the first two qualities but
has not quite reached the last four.”

Mencius said, ‘“Those who desert the Mohist school are sure
to turn to that of Yang; those who desert the Yang school are
sure to turn to the Confucianist. When they turn to us we sim-
ply accept them. Nowadays, those who debate with the fol-
lowers of Yang and Mo behave as if they were chasing strayed
pigs. They are not content to return the pigs to the sty, but go
on to tie their feet up.”

Mencius said, “There is taxation levied in cloth, in grain, and
in labour. A gentleman employs one to the full while relaxing
the other two. If two are employed to the full, there would be
death from starvation amongst the people, and if all three are
so employed, father will be separated from son.”

Mencius said, “The feudal lords have three treasures: land,
people and government. Those who treasure pearls and jade
are sure to suffer the consequences in their own lifetime.”

P‘en-ch‘eng K‘uo took office in Ch‘i. Mencius said, “He is
going to meet his death.”
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P‘en-ch‘eng K‘uo was killed and Mencius’ disciples asked,
“How did you, Master, know that he was going to be killed?”’

“He was a man with limited talent who had never been taught
the great way of the gentleman. That was just enough to cost
him his life.”

Mencius went to T‘eng and put up at the Shang Kung. There
was a pair of unfinished sandals on the window-sill. The men
in the hostelry looked for them in vain. Someone asked
Mencius, “Are your followers so deceitful in appearance?”

“Do you think that they have come with the express pur-
pose of stealing the sandals?”

“Is that not s0?”

“In setting myself up as a teacher, I do not go after anyone
who leaves, nor do I refuse anyone who comes. So long as he
comes with the right attitude of mind, I accept him. That is all.”'?

13. Mencius’ attitude towards those who came to study under him is
reminiscent of the attitude of Confucius. Cf. the Analects of Confucius,
VII. 29.

Mencius said, “For every man there are things he cannot bear.
To extend this to what he can bear is benevolence.'* For every
man there are things he is not willing to do. To extend this to
what he is willing to do is rightness. If a man can extend to the
full his natural aversion to harming others, then there will be
an over-abundance of benevolence. If a man can extend his
dislike for boring holes and climbing over walls,'® then there
will be an over-abundance of rightness. If a man can extend
his unwillingness to suffer the actual humiliation of being ad-
dressed as ‘thou’ and ‘thee’, then wherever he goes he will not
do anything that is not right.

“To speak to a Gentleman who cannot be spoken to is to
use speech as a bait; on the other hand, not to speak to one
who could be spoken to is to use silence as a bait.!*In either
case, the action is of the same kind as that of boring holes and
climbing over walls.”
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14. Cf. VIL. B. 1.

15. Cf. “those who bore holes in the wall to peep at one another, and climb
over it to meet illicitly” (I11. B. 3).

16. Cf. the Analects of Confucius, XV. 8.

Mencius said, “Words near at hand but with far-reaching im-
port are good words. The way of holding on to the essential
while giving it wide application is a good way. The words of
a gentleman never go as far as below the sash, yet in them is
to be found the Way. What the gentleman holds on to is the
cultivation of his own character, yet this brings order to the
Empire. The trouble with people is that they leave their own
fields to weed the fields of others. They are exacting towards
others but indulgent towards themselves.”

Mencius said, “Yao and Shun had it as their nature; T‘ang and
King Wu returned to it."” To be in accord with the rites in
every movement is the highest of virtue. When one mourns
sorrowfully over the dead it is not to impress the living. When
one follows unswervingly the path of virtue it is not to win
advancement. When one invariably keeps one’s word it is not
to establish the rectitude of one’s actions. A gentleman merely
follows the norm and awaits his Destiny.”'®

17. Cf. VIL A. 30. The “it” here must also be referring to benevolence.
18. Cf.VIL A. 1.

Mencius said, “When speaking to men of consequence it is
necessary to look on them with contempt and not be impressed
by their lofty position. Their hall is tens of feet high; the capi-
tals are several feet broad. Were I to meet with success, I would
not indulge in such things. Their tables, laden with food, mea-
sure ten feet across, and their female attendants are counted in
the hundreds. Were 1 to meet with success, I would not in-
dulge in such things. They have a great time drinking, driving
and hunting, with a retinue of a thousand chariots. Were I to
meet with success, I would not indulge in such things. All the
things they do I would not do, and everything I do is in accor-
dance with ancient institutions. Why, then, should I cower



Book VII * Part B 327

before them?”’

Mencius said, “There is nothing better for the nurturing of the
heart than to reduce the number of one’s desires. When a man
has but few desires, even if there is anything he fails to retain
in himself, it cannot be much; but when he has a great many
desires, then even if there is anything he manages to retain in
himself, it cannot be much.”"

19. Cf.1V. B. 28, “A gentleman differs from other men in that he retains his
heart. A gentleman retains his heart by means of benevolence and the
rites.”

Because Tseng Hsi*” was fond of eating jujubes, Tseng Tzu
could not bring himself to eat them. Kung-sun Ch‘ou asked,
“Which is more tasty, mince and roast or jujubes?”

“Mince and roast, of course,” said Mencius.

“In that case why did Tseng Tzu eat mince and roast, but
not jujubes?”

“Mince and roast were a taste shared by others, but not
jujubes. A personal name is tabooed but not a surname, be-
cause a surname is shared while a personal name is not.”

20. Tseng Tzu’s father.

Wan Chang asked, “When Confucius was in Ch‘en, he said,
‘Why not go home? Our young men at home are undisciplined
in their ambition, rushing forward while not forgetting their
origins.”*! As Confucius was in Ch‘en, what made him think
of the undisciplined Gentlemen of Lu?”

Mencius answered, “Confucius [said], ‘Failing to find those
who follow the middle way for associates, one would, if there
is no alternative, have to turn to the undisciplined and the over-
scrupulous. The former are enterprising, while the latter will
draw the line at certain actions.’** Of course Confucius wanted
those who followed the middle way, but he could not be sure
of finding such men. Hence he thought of the second best.”

“May I ask what sort of a person will be described as
‘undisciplined’?”






